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CHAPTER-I 
INTRODUCTION 
In examinin9 the social oryanization and the 
hierarchical order found amoncj Muslim Communities, it has 
been felt necessary to start v/ith the nature of caste as it 
occurs amony Hindus. Muslim Communities, though different, 
seem to have been organized on caste lines similar to Hindus. 
It is, therefore, necessary to examine the similarities and 
dissimilarities existing between the Hindu and Muslim systems, 
and to briny into focus the distinction between the caste as 
it exists in the Hindu society and its mutation in the Muslim 
Society. The similarities and dissimilarities between Hindu 
and Muslim social systems can be analysed at two levels-
ideoloyical and social. Ideoloyically, yraduation of the 
society into various yroups amony Hindus, rests on the 
principle of 'Varna Vyavastha' (Varna system) Accordiny to 
this principle, Hindu society is divided in to four strata, 
i.e. Brahmana, Kshatriya, Vaishya, and Shudras who are said 
to have oriyinated from the mouth, the arm, the thigh and the 
feet of the 'Purusha' (Primeval beiny) . 
1. Prabhu, P.H. Hindu Social organization: a study in 
social psychological and ideologcal foundation/ 
popular prakashan, Bombay, (sixth reprint). 
1979, p. 285. 
The particular limb associated with these division and the 
order in which they are mentioned probably indicate their 
status, though no such interpretation is directly given in 
religious text^ . Further, "certain Hindu theological 
notions, like 'Karma' and ^Dharma' have contributed very 
greatly to the strengthening of the idea of hierarchy 
which is inherent in the caste system. The idea of Karria 
teaches a Hindu that he is born in a particular caste or 
sub-caste because he deserved to be born there. The action 
he performed in the previous incarnation deserved such a 
reward or punishment, as the case might be. If he had 
performed better actions in his previous incarnation 
he would have been born in a higher caste. Thus the 
1. Ghurye^G.S. : Caste and class in India, Bombay, 
Popular Prakashan, 1950, p. 9. 
caste hierarchy comes to be an index of the state of an 
individual's soul. It also represents certain miles-stone 
on the soul's journey to God" . The other important concept 
iar 'dharma' which has many meanings one of which is that 
which is "right and moral". A man who accepts the caste 
system and the rules of his particular sub caste is living 
according to 'dharma' while a man who questions them is 
violating 'dharma*. Living according to 'dharma' is 
rewarded, while violation of dharma is 
punished both here and here after. If he observes the rules 
of 'dharma' he will be born in his next ; incarnation in a 
high caste, rich, whole, and well endowed. If he does not 
observe them he will be born in a low caste, poor, 
deformed, and ill-endowed. Worldly, position and success 
indicate the kind of life a man led in his previous 
incarnation*^. 
Therefore, it is evident, that caste among Hindus ib 
based on a religious philos^^y. and certain theological 
1. Srinivas, M.N. Religion and society among the coorgs of 
south India, oxford, oxford university 
press, 1952, p. 25 
2. Bergel, E.E. Social stratification. New York, Mgraw 
hill, 1962, p. 3^. ^ . j ^ ^ ^gg2, p. 37. 
notions serve to reinforce them. Infact, the religious and 
philosophical basis of Hindu caste is so pronounced that 
Bergel feels that 'the caste system can not be understood 
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unless it is recognized as a religious institution' . 
On the contrary, at the ideological level the Muslim 
society is antithetical to caste consideration. The 
ideological basis of Muslim social life rests on the 
guiding principle of holy Quran and Sunnah (the tradition 
of prophet). The holy Quran discourages any discrimination 
on the basis of any ascribed or achieved criteria and it 
binds together all its followers by saying the believers 
are band of brother" . The prophet of Islam has also 
proclaimed the idea of brotherhood in his noble sermon on 
the occassion of Hajjatul-wida (farewel pilgrimage) by 
saying : 
"0 ye men! Harken unto my words and take ye them to 
heart, know ye that every Muslim is a brother to every 
other Muslim and that ye are now one brotherhood." 
2. Bergel, E.E.Social stratification. New York, 
Mgraw hill, 1962, p. 37 
1. The holy Quran : Sura Al Hujrat : 13, Ruku-2, para 26. 
1. Abu-Abdullah Ahmed Ibn Mohammed Ibn Hambal 
Al-Shaibani Al Moroozi : Musanad Ahmed,published by, 
Al-Matba, Al-Maimana,Misra, 
1313. (Hijri) . p. 411. 
Islam does not speak of such an Utopian society 
which is build on the promises of social equality. Islam 
does not affirm equality of position in social intercourse. 
The proclamation of brotherhood by the Quran and the 
prophet does not amount to negation of unequal 
positions. On the contrary, it implies that in muslim 
society there can be people of various unequal statuses 
such as the ruler and the ruled, rich and poor. Yet, all 
the muslim are bound together with a fraternal relationship 
of religious faith and belief. Some verses of the Quran 
reveal that there may be people of diverse origins. The 
Quran speaks of the diversity of tongues and colours, 
sexes, actions and tribes as follows : 
"O Man kind, we have created you male and female, and 
appointed you races and tribes, that you may know one 
another. Surely the noblest of you in the sight of God is 
the most god fearing of you." 
The concept of equality in Islam means that all 
human beings irrespective of variations in sex, colour, 
language, tribes, nations, or occupation are equal in their 
1. The Holy Quran : Sura Al Hujrat : 13 
being human; they are the progeney of same father and 
mother. All the member of Muslim society, irrespective of 
their rank and position, are bound together into a single 
brotherhood by rights and duties which Islam allocates to 
all its believers. For instance, the ritual prayer, 
fasting, paying impost (Zakat) and to command to good and 
prohibit from evil are some of the duties for all Muslim to 
be equally performed. Similarly the right of inheritance, 
the respect of father and mother and the punishment of 
crimes are equally applicable to all Muslims. Therefore, in 
regards to these rights and duties all Muslims, 
whether a ruler or a ruled, rich or" poor, bla-k or white, 
are equal and alike. 
It is obvious, therefore, that the ideology of Islam 
does not sanction or Justify distinction based on caste, 
which determine rights and duties for each category. 
Infact, according to the preaching of Islam, every Muslim, 
irrespective of his rank and birth, is equal in the sight 
of God and there can be no distinction or discrimination 
among the Muslirfis except in regard to degress of 'piety', 
such a conception of life appears to be altogether alien to 
the spirit of caste. 
At the social level consideration of caste among 
Muslim raises the question whether the term caste can be 
used to denote the meaning of social stratification in 
Islamic system. Which professes a faith other than the 
Hinduism. Leach has raised this question as to whether 
caste is best considered as a cultural or as a structural 
phenomenon ' . There are two points of view on this 
question. On the one hand, there are some who following 
weber , take the position that caste is a fundamental 
institution of Hinduism and its use should be restricted to 
Hindus, or at best to social groups, which though 
professing other faiths, live with or near Hindu 
Communities. On the other hand a second group of 
sociologists and anthropologists defines c asts in structural 
1. Leach, E.R. : Introduction in E.R. Leach (ed), 'Aspect 
of caste in South India, Ceylon and North 
West Pakistan, London, Cambridge 
University Press, 1960 p. 2 
2. W.eber, Max : From Max Weber, 'Essays in Sociology, H.H. 
Gerth and C.W.Mills (ed and Trans), London, 
Routledge and kegan Paul, 1947, p. 396. 
terms so as to be applicable to the relationship between 
two or more groups in other religions and societies as 
well. 
Caste first came to be identified as a principle of 
social stratification among the Hindus and this fact has 
had a determining influence on the sociologist orientation 
to the question of the application of the term caste groups 
out-side Hindus. Even those who take structural view of the 
institution follov/ed a cultural specific definition of it, 
and base their definition on Hindu phenomenon^ . Therefore 
a consideration of caste among the Muslim would require to 
be based not on structural criteria but rather on the 
degree to which their social stratification displays 
principle and features characteristically associated with 
caste among the Hindus. 
Caste among the Hindus is usually defined in terms 
of a list of cultural characteristics or traits. While 
1. Ahmed, Imtiaz (ed): Caste and Social Stratification 
among the Muslims in India, Manohar 
Publication, New Delhi, 1978, p. 3. 
admitting a great range of variation, the authorities have 
maintained that the minimal set of characteristics which 
constitute the essence of caste among the Hindus are the 
following : 
i) A caste is endogamous 
ii) It involves occupational specialization 
iii) Castes are hierarchically ordered 
iv) Caste has an ideological, religious basis involving 
restriction on social intercourse and commensality. 
Exception and modification in some of these features 
can be found in various parts of India, particularly in the 
urban areas. . 
At the social level, many studies have been 
conducted in regard to caste among muslimsin different parts 
of the country. These studies reveal that there is wide 
differences between what is prescribed and what is 
practiced by its followers : It is this aspect which 
attracts the attention of many sociologists and social 
anthropologistSi 
1. Kapadia, K.M. : Marriage and family in India, 
London oxford university Press, 1958 
^: 119. 
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Ansari is the first anthropologist to highlight 
the existence of caste among Muslims of Uttar Pradesh. His 
study is based on secondary source i.e., census report 
published by the British administration. These reports 
according to Ahmed are 'superficial' and ' inaccurate'. 
Neverthless, Ansari's attempt has the merit of offering 
explanation of origin and development of caste among 
Muslims. His pioneering work has opened 'new vistas' for 
all subsequent studies on Muslim in different parts of 
India. 
The central theme of the Ansri's study is to 
understand the emergence of caste among Muslims. According 
to him history of stratification among Muslims can be 
traced to the settlement of four ethnic groups of noble 
ancestory in India. When these people came in contact with 
indigenous population a four fold division of Muslim into 
syed, Shaikhs, Mughal and Pathan^ came into existence. 
( 2) According to Ansari this stratification was a result of 
1. Ahmed, Imtiaz (ed): Caste and Social stratific tion 
Among Muslims i.n India,, (Ilnd ed.) 
Manohar Publication, 1978 p. 1 
2. Ansari, Ghaus : Op. cit : p. 1 
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what he calls "the dynamics of acculturation". 
However, Ahmed has pointed out that Ansari evades 
several questions. On the one hand, he narrates that the 
foreign rulers came into India with certain distinct ethnic 
background and they established four separate groups 
according to their noble descent. On the other hand he 
contends that social stratification among these groups was 
due to cultural contact With Hindu castes. This represent 
distorted explanation which does not lead to conclusion 
whether stratification among Muslims took place on account 
of Pre-occupation of their early nobility or it emerged as 
a result of acculturation. 
Another note worthy study is by Misra which throws 
light on various muslim communities in Gujarat. This study 
is important because it gives a historical account of 
muslim communities and compare them with Hindu communities. 
He follows the same historical trend as Ansari has 
1. Ahmed, Imtiaz (ed) : Op: Cit. p. 173-178 
1. Misra S.C., Muslim communities in Gujarat, Bombay Asia 
publishing house, 1964, pp. 28-31. 
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reflected. He states that Arab conquerers brought with 
them fresh, racial strains which led the distinctions to be 
made on ancestral lines. The influence of Turkish social 
system encouraged the formation of a hierarchical society. 
Therefore, for Misra, the introduction of Islam, being an 
equalitarian religion led not to the elimination of caste 
system but to its proliferation. Here Misra seems to have 
been confused in seeing the Turkish social system as an 
expression of the castes, for the turkish social system was 
based on racial sub-grouping, rather than caste categories. 
Consequently, it was not the Islamic ideology introduced by 
Turks which led to proliferation of the caste groupings 
among muslims. 
Misra however contends that Islam lacks basic rigid 
caste features as they are found in Hindu caste system. 
Islam has no allocation of specified roles, nor is there 
pollution index according to which Muslim social group may 
maintain social distance with other. 
Ahmed made a serious attempt in order to draw some 
sociological conclusion from the debate contained in his 
book, whether term 'caste ' can be applied to the muslim 
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social system while defining caste among muslim$,most of 
the contributor to the book have followed cultural specific 
definition of the institution and based their discussion on 
the Hindu phenomenon . They are justified in doing so 
because the Muslim themselves do't define caste. Infact, 
they deny the existence of caste among muslims. Thus in 
comparison to the Hindu caste system, most of the 
sociologists find that the Muslim social structure they 
studied, display some caste attributes such as endogamy, 
occupational specialization and the hierarchy of the 
groups. 
An analysis of these features show that 'Endogamy' 
among Hindus is observed to maintain' purity of blood'. The 
notion of 'purity of blood' among the Hindu caste system is 
based upon the idea of 'purity and pollution' and is 
enforced by their religious and philosphical text.Where as 
among muslim social groupings there exist no such rules. On 
the contrary, existence of endogamy among muslims is to 
1. Ahmed, Imtiaz(ed) Caste and Social stratification among 
Muslims in India, 
Manohar Publication, New Delhi,1978,p.2-3 
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maintain cultural homogeneity as indicated by Mines in his 
study of Tamil Muslim^ . What Siddiqui^^^ and Ahmed^"^^ 
suggest; is that the occurance of endogamy, as a means of 
purity of blood and bone, is also a tradition which is 
asserted through geneological records. This does not appear 
to be general rule. Had this principle been a rule, it would 
have been equally practicable in all the muslim categories, 
residing in different parts of the country. 
1. Mines, Mattison : 'Social stratification among Muslim 
Tamils in Tamil Nadu, South India", in 
Ahmed, Imtiaz (ed) 'Caste and social 
Stratification among Muslim in India; 
Manohar Publiction, New Delhi 1978, p. 
163-164. 
2. Siddiqui, M.K.A. : "Caste among the Muslims of 
Calcutta," in Ahmed, Imtiaz (ed), 
'Caste and Social stratification among 
Muslimsin India, Monahar Publication, 
New Delhi, 1978, p. 257-58. 
3. Ahmed, Imtiaz : "Endogamy and status Mobility among the 
Siddiqui, Shaikhs of Allahabad, Uttar 
Pradesh" in "Ahmed, Imtiaz (ed) Caste and 
Social Stratification among Muslim in 
India" Manohar. Publication New Delhi, 1971 
P.177. 
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Occupational specialization is an other factor which 
determines a caste position in the social ladder. Bhatty 
(2) 
and Aggarwal are of the view that each caste is associated 
with a traditional occupation. There is, however, a 
difference in the degree of correspondence between caste and 
traditional occupation at the various levels of the social 
hierarchy. In the case of Muslim, there is no particular 
occupation associated with the Ashraf (the higher ranking 
1) Bhatty, Zarina. ^Status and Power in a Muslim dominated 
village of Uttar Pradesh", in 'Caste and 
Social stratification among Muslims in 
India" (ed). Imtiaz Ahmed, Monahar 
Publication, New Delhi, 198, p. 211. 
2) Aggarwal, Pratap C : Caste Heierarchy in Meo Village of 
Rajasthan" in 'Caste and Social 
stratification among Muslims in 
India', Imtiaz Ahmed (ed), Manohar 
Publication New Delhi.178, p. 150-151 
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groups); For example Bhattacharya points out that the 
upper groups in rural West Bengal do not claim any hereditary 
( 2) 
occupation. Ahmed also refers to the fact that Shaikh 
Siddiqui are not engaged in any specialized occupation. This 
indicates that correspondence between caste and occupation is 
strikingly low among higher strata groups of the Muslims 
since they follow a more diversitified pattern in 
occupational field. Among, the lower muslim groups, 
occupation becomes an important status indicator as in the 
case of weaving, oil pressing, butchery, sweeping etc. 
Further, in the case of Hindus, occupation of a group has 
been sanctioned by religious Text. On the, contrary. Islamic 
text prescribes no particular occupation for a particular 
group or tribe. 
1. Bhatta Charya, Ranjit K. "The concept and Ideology of 
caste among the Muslims of Rural 
West Bengal" in 'Caste and 
social Stratification among 
Muslim in India.(ed) Imtiaz Ahmad 
Manohar Publication, New Delhi, 1978, p. 
292. 
2. Ahmed, Imtiaz : 'Endoaamy and status Mobility among 
Siddiqui Shaikhs of Allahabad, Uttar 
Pradesh," in Caste and Social 
Stratification among Muslims in India" 
Imtiaz Ahmed (ed), Manohar publication. 
New Delhi, pp. 185-186. 
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The discussion of endogamy and occupational 
specialization brings us to the third feature of the Hindu 
caste, that is hierarchy of groups. Caste hierarchy among the 
Hindus is based on the relation of 'pure' and 'impure' which 
leads to a hierarchy of statuses based on pollution. 
Sociologists view differ on the question of how far the 
notion of ritual purity and pollution can be found to exist 
among the Muslim social groups. For example, D.Souza in 
his study of "status groups among the Moplahs on south West 
( 2 ) 
coast of India" and Dube in her study of "Caste analogues 
among the Laccadive (Lakshadweep) Mudims admit that while 
different Muslim groups are hierarchically ranked, yet it 
does not indicate any possibility of ritual purity and 
pollution as the basis of social ranking. On the other hand 
D' Souza, Victor, "Status groups among the Moplahs on South 
West coast of India", in Imtiaz Ahmed (ed) 
Caste and Social Stratification among 
Muslim in India, Manohar Publiction, 1978, 
p. 41-56. 
Dube, Leela : "Caste analogue among the Laccadive 
(Lakshdweep Muslim), Muslims" in Imtiaz Ahmed 
(ed) , caste and social stratification among 
Muslims in India, Manohar Publication 1978. 
,'. 3 7-5 6. 
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Bhattacharya^ ' and Siddiqui^^' find the existence of 
elements of ritual purity and pollution in the case of 
Muslims. Siddiqui reveals that the notion of ritual purity 
and pollution is expressed on the occassion of feasts. Where 
the higher categories do not sit and dine together with lower 
categories. Bhattacharya does not find any direct evidence of 
the notion of ritual pollution but he feels that such a 
notion is present in the relation of Muslim groups. For 
example he claims that the emphasis placed by the higher 
castes on cleaniness and sense of hygiene as reason for 
refusing to eat with the Momins, Patuas, and Shah arises from 
ritual considerations. He says that 'in reality they have a 
concept of ritual purity and pollution". According to Ahmed, 
there is clear evidence even in the data provided by 
Siddiqui and Bhattacharya themselves that ritual purity and 
pollution is not as elaborate among the Muslims as it is 
among the Hindus. 
1) Bhattacharya, Ranjit K. : op cit. p. 260. 
2) Siddiqui, M.K.A. : op. cit, p. 291. 
As a matter of fact, it is considerably weak, so weak 
that it is not immediately obvious and must be inferred from 
indirect evidence" . 
Caste among the Hindus is based on a religious 
philosphy which supports social divisions, and certain 
(2) theological notions serve to reinforce them . Whereas 
ideological justification of the caste system does not exist 
in the case of Muslim^-
Therefore it is obvious that the nature of social 
stratification that occurs among the muslims is not similar 
to that of the Hindus. The principal points of difference are 
four. Firstly, the acceptance of the caste principle among 
the Muslim is considerably weak and does not enjoy any 
ideological justification. Secondly, while both Hindu and 
Muslim system of social stratification resemble each other in 
the pattern of endogamy, caste among the Muslims has not 
attained the degree of elaborateness characteristic of Hindu 
1) Ahmed, Imtiaz (ed) : Caste and Social stratification among 
Muslim in India, 
Manohar Publiction, New Delhi 
1978, p. 1 
2) Dumont, L. : Homo Hierarchicus ; The caste system and its 
implication. Delhi, Vikas Publication 
1970, pp. 36-39. 
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model. Thirdly, caste among the Muslim does not rest on the 
ideologyof pure and impure. So the Muslim caste observes 
social distance on the basis of deferenqe,privileges and 
descent. This allows for a greater interplay of wealth and 
other secular factors in status determination A Lastly, among 
the Muslims there is no ritually pure caste like the Brahmin, 
with various rights and obligations which may be peculiar to 
them. These differences, therefore, make the application of 
the term 'caste' to describe nature of social stratification 
of Muslims, doubtful. The various social groups that exist 
among Muslims can better be termed as "caste like groups" or 
caste "analogues". 
Now the question arises that how is it possible that 
Islam being monolithic in its essence has come to be divided 
into different caste-like groups. The answer of this question 
lies in the fact that, Islam emerged in Arabia and from there 
it spread to every corner of the world. In course of time it 
entered in to India too. Here it arrived in the midst of an 
established civilization and gradually won over a large 
indegenous population to its fold. Because of its peneterating 
character and the recruitment to it of a large number of 
21 
indegenous population which brought along previous religious 
belief and orientation into the faith upon conversion, the 
Islamic faith in India acquired a typically indegenous 
character. 
The present study is concerned with the analysis of 
"Mobility patterns among Muslim scavangers" of Gorakhpur city. 
The scavangers traditionally associated with the occupation of 
cleaning, sweeping, and removing night soil are at the bottom 
of the status hierarchy among the Indian muslims. They are 
socially, economically, and educational backward. 
Avenues for mobility in such a group, are admittedly few 
and the chances of moving ahead in life are limited. This is 
because there is an absence of sponsored mobility among them as 
there is for Hindus. However, the forces of urbanization, 
industrialization and education etc, have brought about 
mobility among them and evaluation of the extent of mobility 
will show the impact of these forces. 
22 
CONCEPTUAL FRAME-WORK 
As this study concerns itself with the precise 
investigation into the phenomenon of social mobility among the 
muslim scavenging community, the understanding of the concept 
of social mobility is essential. The term social mobility was 
first used by Pitrim Sorokin to explain the dynamics of 
occupational change in the given social structure. The term 
social mobility refers to the process by which individuals move 
from one position to others. Sorokin identified two types of 
social mobility: horizontal and vertical. The former signifies a 
change in function and the latter a change in rank. According 
to sorokin horizontal mobility is that which may take place 
without noticeable change of the social position of an 
individual and vertical mobility is that which refers to the 
vertical (high or low) movement of social position in the 
stratification scheme. More specifically, the term vertical 
social mobility refers to the proceS-s by which individuals move 
from one position to another in society - positions which by 
general consent have been given specific hierarchical values. 
1) Pitrim A.Sorokin : Social and Cultural Mobility, London, 
The free press of Glencoc, 1964, p. 133. 
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When we study social mobility we analyse the movement of 
individuals from position possessing a certain rank to position 
either higher or lower in the social system^ . According to 
the direction of movement there are two types of vertical 
social mobility - upward and downward social mobility. Upward 
social mobility refers to the attainment of higher position and 
downward social mobility indicates the loss of one's own 
status in the social system. 
Sometimes such dynamics of society is seen in some other 
perspective. It is broadly divided into two types, group 
mobility and individual mobility. Group mobility refers to the 
movement or change of position of social group within a system 
of stratification which results in the complete trnsformation 
of the structure of that stratification system. On the contrary 
individual mobility refers to the movement and change of 
position of individuals within a system of stratification which 
does not bring about structural transformation to such a 
system. When the social position of a social group or an 
1. Seymour M.Lipset and Reinhard Bendix : Social Mobility in 
Industrial Society, 
University of caltforn a 
Press, 1963 pp.1-2 
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individual changes to a higher or lower rank in the status 
hierarchy, we say 'vertical mobility, (upward or downward as 
the case may be). On the other hand when the social position 
of a social group or an individual changes spatially, that 
is, it does not shift upward or down wards on the status 
ladder, we say that horizontal mobility has occured. In this 
conception, both vertical and horizontal mobility can occur 
in terms of group mobility as well as individual mobility 
Further, it has been established by many scholars that 
these mobility types, mostly depend upon the type of 
stratification system. System of stratification is divided 
into two types, open and closed. A system is closed when no 
individual can change his position, every status is ascribed. 
The best example of such system isthe Hindu caste system. A 
system. A system is open if every individual can freely move 
from one stratum other. Western class system represents this 
type of stratification. In such a perspective one can not 
1. Boon Sanong Punyodyana : "Social Mobility and economic 
development" in Sociological 
Bulletin, 
March 1967, Vol: XVI No.-l p.60-70 
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expect individual status mobility in caste system in India 
because status of an individual in caste system is ascribed. 
Every individual remains, for his life time, in the caste 
into which he was born unless he losses his status as 
penality for ritual misdemeanors 
In the caste system admittance to a particular social 
stratum is determined by birth. Birth into a caste determines 
his life style . In this perspective movement of an 
individual upward and downwards within the caste system is, 
in theory, inadmissible. 
The foregoing discussion about caste ideologue 
presents only its typical nature. In reality Indian society 
was never so static, studies conducted by many of the 
scholars as Romila thaper^ ' (1974) 
1. E.E. Bergel : Social Stratification" 
Megraw Hill book company, 1962, p. 330. 
1. E.E. Bergel : Op. Cit. p. 53 
2. Romila, Thaper : "Social Mobility in ancient Indian 
society"in R.S. Sharma (ed) Indian 
Society : Historical Probinqs, New 
Delhi, People Publishing House, 
1974 pp.95-123. 
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K.M. Panikkar (iggs)-*-. Burton Stein (1968)^ Imtiaz Ahmed 
3 
(1971) prove that the cases of status mobility existed in 
the caste system. Even mobility of individual was possible . 
1) K.M. Pannikkar : Hindu Society at cross road, 
Bombay Asia Publishing house, 1995, p.5 
2) Burton, Stein : '^ 'Social Mobility and Medieval South Indian 
sects", in 'Social Mobility in the caste 
system in India', (ed) James Silverberg, 
Mounton, the Hague 1968 pp. 78-94. 
3) Imtiaz Ahmed "Caste mobility movement in north India", in 
The Indian economy and Social history 
review. Vol XIII, No-2 June 1971, pp. 164-19 
4. Burton Stein op. Cit. 78-94. 
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In the present situation, particulary, after 
independence India has been experiencing greater amount of 
change caused by industrialization, urbanization, wider 
economic development, establishment of democratic government 
(supporting the movement of wiping out disparity based on 
ascribed status) etc . Hence in this complex and changing 
situation, it would be quite incorrect to say that Indian 
social system aims at completely rigid stratification with a 
fixity inherited status and non allowance for change. Infact, 
in the present complex situation no social system can be so 
static as not to change though caste in India still has an 
upper hand and remains as a vital determinant of status , 
the acquired qualities also considerably contribute in 
determining one's status in the caste hierarchy. 
1. N.K. Jaiswal and C.Jha* "Caste hierarchy - A conflicting 
reciprocal perception", in journal 
of Social research Vol, XIII No.l, 
March. 1970, p. 83 
1. L.I. and S.H. Rudolph : "The Political role of India's 
caste" in C.E. welchjr. (ed) 
Political Modernization, 
Belmontca : Wedsworth, 1967. 
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Specially, in developing and industrializing sectors 
of India the achievement factors like occupation, income 
education, political power etc. are coming up as more 
significant determinants of status of an individual even in 
the scheme of caste stratification^^^. Recent changes, in 
several aspects, bringing new ideas and values in developing 
societies are changing images of status system in the 
minds of people. Consequently, caste is giving way to other 
factors to determine the place of a man's status in the 
social ladder. 
With this concept of socialmobility in mind, the 
present study makes an humble effort to determine the 't)atternf5 
of social mobility among Muslim seavanger^' of Gorakhpur city-
a city which has been experiencing growing urbanization and 
provides ample opportunityesfor social mobility to all 
sections of society without any exception to any group. 
1) Sharma, K.L. : "Social stratification and Mobility", 
in essays on social stratification, 
Jaipur Rawat Publication, 1980, p. 35, 
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MOTIVATING FORCES FOR MOBILITY 
There are many forces operating in collaboration with 
each other to transform and effect change in the structure of 
society. Following factors are significant in connection with 
the change of status and social mobility. 
a) Educational Opportunity ; 
After independence government of India has taken 
serious steps to raise the literacy standards of society. 
Education is the main source for understanding and 
application of science and technology with a view to widen 
the economic and social standard. By acquiring modern 
education the depressed caste, like other social groups, can 
raise their standard, by entering into secular jobs and 
improving their social-economic status in society. 
b) Protective Discrimination : 
Special reservation by government under constitution 
provisions, regarding occupation, education and political 
representation and side by side the various welfare programme 
sponsored by the central as well as state governments for 
Socio-economic uplift of the down trodden section of society 
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in general, and scheduled castes and scheduled tribes in 
particular, have been major incentive which have served and 
have been serving the positive function of social mobility. 
As a consquence of it, social status of various 
depressed groups, especially scheduled caste and scheduled 
tribes, has changed vastly. 
However, Muslim Scavangers, unlike their Hindu 
counterpart, have not been - recognised as scheduled caste, 
inspite of their involvement in occupation of cleaning, 
sweeping, removing night soil and other menial jobs. In 
effect, they do not enjoy the benefit of various government 
sponsored welfare schemes. Their recognition as other Backward 
class (OBCs) has not been of much help. 
c) Migration ; 
Migration to different areas provide new opportunities 
to persons for change in occupation and life style marked 
with secular social living. And this helps in raising one's 
social status. 
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INDUSTRIALIZATION AND URBANIZATION 
Industrialization and Urbanization has created new 
economic roles, and open up new vistas for occupational 
choice, spatial mobility and migration, encouraging-change in 
life-style. The growth of Industrialization, in India has 
increased the factory employment, and Urban and industrial 
centre have increased intercaste and inter cultural 
relationship. In doing so it has lessen the ascriptive aspect 
of caste system. 
DEMOCRATIC SECULARISM : 
In India democracy is committed to promote the values 
of eguality of opportunities, liberty of thought and 
expression and social justice to all its members irrespective 
of caste, creed and faith. As result of growing education, 
and status consciousness. People are adopting, these values 
in order to improve their position. 
CASTE ASSOCIATION : 
The caste association, are at present the most 
powerful force to advance the interest and promote the social 
status of the caste or groups fellowmen in India. The democr-
atic privileges and modern education have evoked 
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consciousness among the deprived section to change t h e i r 
soc ia l images in the d i r ec t ion of higher ca s t e s . The caste 
a s soc ia t ion , provide them sol id Co-operation on co l l ec t ive 
bas i s to fight the e v i l s . As the caste associa t ion, 
genera l ly , get the backing of p o l i t i c a l pa r t i es and statesman, 
i t has been much easy for them to press the i r demand 
regarding par t i c ipa t ion in economic and p o l i t i c a l a f f a i r s . 
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REVIEW OF LITERATDRE 
A large number of empirical studies have been 
conducted by the Indian as well as foreign sociologists in 
regardsto social mobility^ Since the caste system presents a 
peculiar feature of Indian social structure, quite unlike the 
western societies, where class system predominates, we find 
that modern forces of Industrialization, technological and 
scientific education and above all the constitutional 
sofeguards and democratic values have brought about serious 
changes in the structural and cultural configuration of 
castes in India. It is these facts which have largely drawn 
the attention of sociologists, presenting them enough 
materials for the studies of social change and mobility 
movements. In condradiction to textual view of Indian society 
developed in 18th century, which portrayed it as static one 
allowing for little or on social mobility , intensive field 
studies of Indian village in 1950's showed the caste system 
(2) to be far more flexible than it was earlier imagined 
1. Cohn S.Bernard :•** Notes on the history of the study of 
Indian Society and culture" in Milton 
Singer and B.S. Cohn (ed) 'Structure and 
change in Indian Society', Chicago 
Aldine Publishing Co.1968, pp. 3-28. 
2) Marriot, Mekim (ed) : 'Village in India', 
Chicago University of Press-1955, 
pp. 1-8. 
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This view was also confirmed by Historians . M.N. 
Srinivas has explicitly analysed socio cultural change and 
mobility by placing his own approach of Sanskritization in 
his "Religion and society among the coorgs of South India". 
He explains that a low caste was able in a generation or two, 
to rise to a higher position in hierarchy by adopting 
vegetarianism, and tetotalism and by sankritizing its ritual 
and pantheon.In his study o' Rampura village Srinivas observed 
that the Lingayats were non-Brahminical caste of Rampura who 
questioned the Supremacy of Brahmins . Further Srinivas in 
"Mobiity in the caste system" has observed that the Pattidars 
in Gujarat, by origin a peasant caste, became politically 
(2) powerful in 15th century when they claim to be Kshatriya 
1) Thaper, Romila : "Social Mobility in ancient India " 
in R.S. Sharma, (ed) Indian Society : 
Historical Probi^ngs. 
New Delhi, People Publishing House, 
1994, pp. 95-125 
1) Srinivas, M.N. "The dominant Caste in Rampura, American 
Anthropologist, LXI, 1959, pp. 1-19. 
2) Srinivas, M.N. "Mobility in the caste system" pub. in 
Structure & Change in Indian Society (ed) 
Singer and cohn Aldine Publication 
compaxiy Chicago 1:^ 68 p. 190. 
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He explains that the caste system was found to have an 
inbuilt mechanism for mobility, where by a caste which 
improved its secular position sought to consolidate this gain 
by resorting to the process of Sanskritization or cultural 
change in the direction of a high, and in particular a twice 
born caste. He explains that source of mobility lay in the 
political and economic system, but at the same time 
Sankritization provided a traditional idium for expression of 
such mobility. New economic opportunity came into existence 
as a result of establishment of law and order, removal of 
internal custom barriers, and the extension of communication 
linking with different parts of the country and even with 
world out side, as a result of growth of modern 
technological facilities, the building of Railways, digging 
and building of canals and roads, introduction of plantation 
crops, such as indigo. Tea, coffee, jute, and the growth of 
town and factories, provided employment for thousands, which 
led fundamentally to occupational mobility among different 
castes. The low castes especially realised that once they had 
'power', the acquisition of other symbol of high ritual rank 
would be easy and also meaningful. They became aware that a 
new prestige system has emerged, in which education, 
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political power and westernized style of life were important. 
These all development marked the increase in the quantum of 
socialmobility in the caste system and Sankritization played 
and important role in this mobility by enabling low caste to 
pass for high. 
K.M. Panikkar has stated that ever since the time of 
Mahapadma Nanda in 5th Century B.C., every known royal family 
has come from a non-Kshatriya caste 
Sinha in his study of Tribal of central India reached 
the conclusion that 'even tribes such as bhumlj, Munda, and 
Gond established their claim to be Kshatriya . Shah has 
written that the 'Pattidar were the principal local 
supporters of Ga«kward (The Maratha ruler of Central 
Gujarat). Some of them have taken to arms and couple of them 
have established, their own principalities. All this has led 
(2) them to claim the status of Kshatriya Varna . Bailey points 
1. Pannikar, K.M. : Hindu society at Cross roads, Asia 
Publication house, Bombay, 1955, p-9. 
1. Sinha S : "State formation & Rajput Myth in Tribal 
central India" Published in Man in India, 42, 
1962 pp. 75-77. 
2. Shah, A.M. "Political system in 18th century Gujarat", 
Enquiry (1), 1964, pp. 33-39. 
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out in his study that 'the land survey and the settlement work 
of 19th century, the introduction of tenurial reforms, the 
application of British concept of ownership to land which made 
it saleable, and the availability of new economic 
opportunities in the port cities and capital, all had a far 
reaching effects on social mobility. The Noniyas of Eastern 
U.P., Kolis of Surat coast, in Gujarat, and numbers of other 
several groups benefitted from the new employment 
opportunities resulting from railways, road, and canal 
construction . O'Malley in his historical analysis of 
'Modern India and the West' reveals that the British were 
instrumental in bringing modern education to India, and such 
new values as the equality of all citizens before the law, the 
legal rights, the freedom to practice and propogate.one's own 
religion and also there was extension ofhumanitarianism to new 
areas resulting in the abolition of 'suttee' (human 
sacrifice) and slavery. Thus, westernism and western 
rationalism appealed quite early to the Indian cities. And by 
1830's there has been significant changes in the economic and 
1. Bailey, F.G. : Caste and Economic Frontier 
Manchester University Press, 1957, p. 49 
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socio cultural positions of the Indian people as a result of 
the application of above ideologies 
(2) Oscar Lewis in his study of Karimpur and Rampur 
villages finds that the ritual ranking of castes, is related 
with economic and power dimension. In this context it is found 
that a caste of low ritual rank has a very reputed and higher 
position in society if it is economically wealthy and has a 
political bearing. This view is also expressed by Gough 
Aberle in his study of caste in India. As regards the 
mobility in religious context and participation of shudras in 
the Srivaishnava sect, Burton stein reveals in his study that 
the sudra improved their status in Medieval India by coming 
into contact with Swami Ramanuj and many other religious 
1. O, Malley, L.S.S. (ed) : Modern India and the West Oxford 
university Press, 1941 pp. 
270-309, 314. 
2. Lewis, Oscar : 'Village life in Northern India' 
Urbana III, 1960, p. 81 
3. Gough Aberle, K.K. : "Criteria of caste ranking in South 
India", in Man in India, (39) 1959 
pp. 115-126. 
39 
preachers of Vaishnavaism and the Bhakti cult. . In a 
similar analysis of chauhans, (Noniyas) Rowe made and 
intensive study of the caste mobility movements among them 
in the northern-India. He studied Mirzapur, Jaunpur and 
Azamgarh and concluded that, Noniyas, one of sudras have 
improved their socio-cultural and economic status as a result 
of getting modern education in engineering, medicine, law and 
other branches abandoning their traditional callings, and 
emerging as functionaries, in the field of Administration, 
law, medicine, civil construction works and engineering. They 
have also 'Sankritized their ritual and manners in light and 
direction of Kshastriya as they done the sacred threads and 
other such things. Thus they claim the status of Kshatriya by; 
linking themselves with the family lineage of Maha Raja 
Prithivi Raj Chauhan '. 
1. Burton Steip "Social Mobility and the Mediaeval South 
Indian Sects" pub. in 'Social Mobility and 
the caste system in India", (ed) James 
Silverberg 1968, pp. 78-94 
1. Rowe, William -L. :^The New chauhan - A caste Mobility 
movement in north India", Pub. in 
Social Mobility in the caste system in 
India (ed) James Silverberg, Monton, 
The Hague 1968, pp. 66-67 
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Pocock has emphasised hypergamous marriage as one of 
the factors raising the caste rank of Patidars (one of the low 
caste of Gujarat) who acquired wealth through trading and 
enriched their status by ranking kshatriya as their reference 
( 2) group . But as regards the Westernization and 
secularization, it has been observed by Karve and Damle that 
these process have made very little impact on rural society, 
though they are more influential in Urban areas 
Damle applied reference group theory and the Mertonian 
concept of anticipatory socialization along with 
Sanskritization process in connection with the study of caste 
mobility in Poona of Maharashtra and concluded that some low 
castes as Teli, Kurbi, Mahar and Panick have changed their 
2) Pocock, David, F. : "The Hypergamy of the Patidars" in 
K.M. Kapadia (ed) . 
Prof. Ghurye Felicitation Volume 
(Bombay) 1954 pp. 45-204. 
1) Karve, I & Damle Y.B. : Group relations in village 
Community", Deccan college 
Monograph, Series No. 24 Poona 
1963. 
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manners and rituals in the direction of the Brahmins as they 
took Brahmins as their reference group. And consequently 
raised their status in caste ranking by donning sacred 
threads, observing strict vegetarianism, ban on widdow 
remarriage and severl other things in routined life . A 
similar study of rising in caste hierarchy by Bhars, Chamars, 
Lohars, and Ahir, in Modhopur village in north India has 
been made by cohn. in connection with social mobility. 
In a study of Mahars, Maug. Chambar, Dhor, and 
Holars of Maharashtra, Smt. Sunanda Patwardhan, concede the 
views of Srinivas, Damle and others that Sanskritization and 
westernization are the significant forces for raising the 
standard of scheduled caste in the caste hierarchy. Besides, 
1) Damle, Y.B. : Reference group theory and Mobility in the 
caste System" pub. in "Mobility in caste 
system in India (ed) James Silverberg Moutor 
The Hague 1968 pp. 95-102. 
1) Cohn B.S., : "The Changing status of Depressed Caste", in 
Mekin Harriot (ed) 'Village in India'. 
Studies in the little community, Chicago, 
1955, pp. 72-76. 
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these forces she accepts that migration to cities, growth of 
Industrialization, the constitutional safeguards, and 
reservation and the modern education among them have created 
new economic roles, releasing wider spectrum of occupational 
choice, spatial mobility and change in occuptional patterns 
and by this way positional and structural both the changes 
have taken place among the Harijan 
Lynch in his study of Jatavs of Agra, finds the role of 
modern education, inevitable in social mobility. He accepts 
that due to growth of modern education, political 
consciousness,change in economic structure. Westernization and 
adoption of Sanskritization in the specific context of 
reference groups, that the Jatavas of Agra have raised their 
position in caste hierarchy and claim the status of Kshatriya^ 
1. Smt. Sunanda Patwardhan, Change among India's Harijan 
Maharashtra : A case study, 
Orient Longman Ltd, 
New Delhi, 1973, pp. 10-47. 
2. Lynch, O.M. : The Politics of Untouchability ; 
Social Mobility & Social Change in a city of 
India, Columbia University Press, New York, 
London, 1969, p. 3-19, 20-128. 
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Rao in his study of "Urban employment and social 
mobility' finds similar results. He notes that as a result of 
growth of modern eduction, industrialization, and migrtion to 
cities, opportunities of Urban employment and political 
awakening, the 'Jats' and 'Ahirs' of Punjab and Rajasthan have 
improved their socio-economic status by entering into secular 
occupation such as engineering, medicine, military, 
administration, and law etc. and abandoned their traditional 
jobs. They rank themselves with kshatriya as they call 
themselves Yaduvanshi Kshtriya 
Dubey in his study of social mobility, especially, with 
reference to modern education explains that social mobility 
and stratification system are very much related to each other. 
The Phenomenon of mobility is intimately associated with 
modern education, migration to cities as a result of the 
growth of Industrial Urbanism, associated with job 
opportunities and the new hierarchical groups and classes. He 
has, further, analysed that in developing countries, in 
general, and in India in particulr, where industrialization is 
1. Rao, M.S.A. 'Urbanization and Social change Orient 
Longman Ltd. 1970, pp 7-58. 
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in nascent stage social mobility is more a result of modern 
university education, and the British administration which 
offered greater opportunity and white collar jobs to the 
educated minority where as in Western Europe and the U.S.A. 
bility and migration are the product of industrialization^ mo 
S.Kumar in his study of Social mobility in 
Industrializing society has concluded that there are 
perceptible positive trends of social mobility in the area 
studied and wherein, industry appears to have made a real dent 
in as much as the people seem heavily inclined to opt for the 
new factors leading to status ascendancy and have began 
developing a will to go up and ahead regardless of the 
(2 ) bindings of caste and religion 
P.N. Pandey in his study 'Education and 
social mobility a text with reference to scheduled caste, 
conducted among Harijans of Varanasi city finds that modern 
1. Dubey, S.M. "Social Mobility among Professions" 
Study of Professions in a Transitional Indian 
City (Gorakhpur-U.P.), Popular Prakashan 
Bombay, 1975, pp. 7.65, 76-76. 
2, Kumar, S. : 'Social Mobility in Industrializing Society: 
Jaipur Rawat Publiction, 1986, p. 183. 
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education, western technology, industrialization. 
Urbanization, democratic Secularism and above all the growth 
of materialism have enabled them to be more achievement 
oriented than ascription oriented. Consequently, they have 
moved up in the social hierarchy 
Pandey, P.N. : "Education and social mobility 
(A text with reference to scheduled castes), 
Daya Publishing House,New Delhi, 1988 pp. 
160-164 
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MOBILITY AMONG MUSLIMS 
Zarina Ahmed has explicit analysis of Socio-cultural 
change and mobility among Muslims. She noted that "as soon as 
a lower class Muslim makes money, he puts his women in purdah 
(a practice observed only by Ashraf) , starts going to 
communal prayers, in the mosque and goes to mecca for 
pilgrimage"^ Such families cast off their inferior 
occupations, whether as barbers, butchers, weavers, 
scavengers, become land owners and assume the manners of land 
owners. They give more attention to religion in ways that are 
beyond the means of those who work with their hands. They 
secure the service of a reputed religious leader (Maulvi), to 
conduct their life cycle and domestic rites. Once they 
acquire some respectable rank, they negotiate for prestigious 
marriage for their children. As they succeed in this, they 
place themselves in higher brackets among the local Muslim^ 
1. Ahmed, Zarina : "Muslim caste in Uttar Pradesh", in the 
Economic Weekly 10 : 1093-1096, 1962, 
p. 329. 
2. Ansari, Ghaus : Muslim caste in_ Uttar Pradesh 
(A study of cultural contact) Pub.by the 
ethnographic and folk culture society, 
Lucknow, U.P. 1960, p. 37-38. 
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Zarina Ahmed has shown how a Julaha family tried to 
raise its status in local hierarchy . She noted that "a new 
Muslim family came into a village of Barabanki district, 
built a big house, and set up large brick making work. Their 
sons were being educated in town, their women were in strict 
Purdah, their elder offer Namaz in the mosque regularly. The 
family called it self Shaikh'. But it soon became known that 
they had been Julaha in their former home. Most of the land 
owning Ashraf families of the village kept aloof from the new 
commers, refusing to attend their social occasion. But at 
times few did accept their invitaion. With this encouragement 
the family took a very daring step and sent a proposal for 
their sons marriage to an Ashraf girl. After a year of 
negotiation, the alliance was settled and marriage 
celebrated. The other Ashraf families were very much annoyed. 
The new couple felt animus and moved out of the village 
permanently, though family remained in the village. But 
within a generation or two this fact will be forgotten and 
they will become genuine Shaikh . 
1. Ahmed, Zarina : Op. Cit, pp. 331-332 
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Ansari has noted that the members of low ranking 
castes, in order to raise their status, claim descent from 
any Ashraf caste. There are numerous instances in U.P. where 
converted Rajputs have added the title of 'Khan' to their 
names and have claimed Pathan descent. The Muslim butchers 
have claimed to be Quraishi (descendent of an Arab Tribe) and 
pretend to be Shaikh. He further says that these claims and 
changes do't mean a consequent and rapid assimilation of 
these caste groups within the folr" cf Ashraf. This requires a 
longer period of time, perhaoesa generation or two, only then 
they acquire a acknowledged place within the Ashraf rank. 
Again member of these caste groupip in order to raise their 
status, give up their traditional practices and customs and 
acquire the manner and custom of high ranking caste 
(1) groups. 
1. Ansari^Ghaus : Musim caste in Uttar Pradesh 
Pub. by the ethnographic and folk culture 
Society, U.P. Lucknow 1960, p. 37. 
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From the above mentioned studies it is observed that, 
the depressed castes are very much conscious to improve their 
Socio-economic and culturl status in the caste ranking. 
The studies conducted by Sinha Rowe, Damle, Rao, 
Srinivas, Bhatty and Ansari, clearly indicate that modern 
education, industrialization, urbanization, migration to 
other cities growing economic opportunity of jobs, changing 
occupational pattern, political participation, association 
with different caste groups, Sanskritization and 
Westernization, and adoption of secular symbols are some of 
the major factors encouraging the upward social mobility 
among the depressed caste. 
From the perspective of above studies of social 
mobility among the down trodden section of society, it is 
apparent that these studies have been conducted mostly among 
the Hindus caste. Few Muslim communities .whose plight is 
similar to the Hindu depressed castes, have not drawn the 
attention of sociologists. As such the problem of Muslim 
down-trodden community remained in the back-ground. In view 
of these facts, the present study aims at studying the Muslim 
scavenger community of Gorakhpur. While studies on Hindu 
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depressed castes focused upon the impact of government 
sponsered - scheme for them, no such programme have been 
undertaken by the government for the Muslim scavengers who 
are similarly deprived. This would signify that the Hindus 
depressed castes have been undergoing changes, while Muslims 
scavenger remains stagnant. It is, therefore, necessary to 
examine the extent to which the Muslim scavengers undergoes 
change even in the absence of government sponsored 
programmes. It is hoped that this study will enrich the 
sociological literature on the scavengers in particular and 
also, the Muslim in general. 
There is general perception that Muslim in India are 
either not keeping pace with the recent time or are lagging 
behind other communities in this regard and that there is 
some elements in their religious faith which has been 
responsible for their failure to respond to process of social 
change, currently underway in India 
1. Ahmed, Imtiaz (ed) : "Modernization and Social Change: 
Manohar Publication, New Delhi, 
1983, p. 19. 
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This view appears to be premature. As this study will 
show that even the most deprived section of the Indian Muslim 
Community is witnessing change and striving hard to keep pace 
with recent time. 
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THEORETICAL BACKGROUND 
In order to understand the process and trends of social 
change, and mobility in Indian society Sanskritization, 
Westernization, reference group theory, anticipatory 
socialization little and great traditions, cultural 
integration and structural functional analysis are some of 
the important theoretical models and approaches which have 
been applied by social scientists 
In the analysis of social change, and mobilization 
process a large number of concepts have been used by 
Sociologists. Weber and Tonnies have used the concept of 
'ideal types' Durkheim talks of 'mechanical solidarity and 
'organic solidarity' which refers to a gradual 
transformation of society from simple to complex. Merton 
discusses the structural functional model which borrowed from 
his predecessors of anthropological tradition especially A.R. 
Radciffe Brown and Malinowski and has used it in sociological 
perspective. 
1. Srinivas, M.N. : Caste in modern India and other essays, 
Bombay, Asia Publishing house 1962. 
53 
Many social scientist have used different approaches to 
study socio-cultural change in Indian society. M.N. Srinivas 
used the concepts of 'Sanskritization' and Westernization to 
analyse the process of social change and mobility in Indian 
context. According to him "Sanskritization is a process by 
which, a low Hindu caste, or tribe or other group change its 
custom, rituals, ideology, and way of life in the direction 
( 2) 
of high and frequently twice born caste . He delineats 
three condition which qualify the concept of Sanskritization. 
First it is a group process and not applicable to individual. 
An Individual is always identified with a caste and 
Sanskritization must be valid for the whole caste in order 
for it to be valid for the individual. Second, this process 
takes a few generation before it is established. Third it 
seems to be a process that have never worked for caste 
groupings who are below the ritual barrier of pollution. 
However Srinivas points out that Sanskritization is 
not the only process of change in India. He points that 
process of 'Westernization' is also working in altering 
2. Srinivas, M.N. : Social change in Modern India, 
Berkley, University of Calfornia press 
1966, p. 6 
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social millieu of India. The process of Westernization began 
with advent of British rule. This involves the acceptance of 
Western dress, diet, manners, education, gagets, sports, 
values, and so forth, though it seems to vary in detail from 
region to region in India . Westernization like 
Sanskritization is defined in cultural term, not in 
structural term. Westernization so defined does not 
necessarly imply a structural change in Indian society. Thus 
it does not clearly establish as to how a new secular caste 
system came into picture. It was not the structure of the 
caste system as such which changed, rather it was cultural 
symbols and style of life identifying those at the top of 
hierarchy which changed. Due to inherent weakness, this 
theory as such can not applied to understand the nature and 
the process of social transformation and mobility in Muslim 
Social organization. 
With a view to analyse and interpret the pattern of 
Social mobility among Muslim scavenger of Gorakhpur reference 
( 9) group Theory as developed by Merton ^ is used in this study. 
1) Srinivas, M.N. : Caste in Modern India and Other essays, 
Bombay Asia Publishing house, 1962, 1962, 
pp. 50-51. 
2) Merton^ R.K., : Social Theory and Social st^ructura 
The Free press, Glencoe,il 1 inois , , 1957. 
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For Merton 'reference group theory' aims to systematise 
the determinant and consequences of those process of 
evolution and self approval in which the individual takes the 
values and standard of other individuals and groups as 
comparative frame of reference. He further says there is 
,hov7ever^  further facts that "men frequently orient themselves 
to groups other than their own in shaping their behaviour and 
evaluation and it is the problem centered about this fact 
that orientation to non-membership group that constitute the 
distinctive concern of reference group theory" 
Reference group theory is functionally useful in the 
study of caste mobility movements because it identifies the 
socially structured frame of reference in which mobility 
aspiring group defines its situation i.e. a mobile group 
decides what action will it take to achieve its goals. Th'^  
term social mobility it self refers to a situation in which 
an individual or group rises in. the status or falls down. 
1. Merton, R.K. : Social theory and social structure, 
The Free Press, Glencoc, llion(^s, 1957 
p.234. 
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Reference group behaviour occurs within a social system 
and in the present study the systemof beradari (Caste) is of 
paramount interest. Muslim in India are divided into 
different beradari, membership to which is determined on the 
basis of birth. It is an exclusive group of its member with 
its own characteristic occupation. 
Note: Beradarirefers to a castelIke group among the Muslim. 
CHAPTER - II 
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SOCIAL SETTING 
For the purpose of present study the city of Gorakhpur 
was intentionally chosen for various reasons. The most 
interesting of them is that the city at present has a 
peculiar blend of tradition and modernity. During the recent 
decades, the forces of modernization along with new values, 
ideals and style of life have seriously affected the urban 
and social structure of the community. Therefore, in such a 
community, where modern changes are taking place, by 
replacing old values, tradition and manners, the study of 
mobility pattern among a down tradden section of society 
creates natural interest of sociologist. Among other reasons, 
there comes the urban community itself, the process of 
urbanization, and growth of urban values, their impact on the 
ascriptive values of caste system, the educational growth and 
changing status of low caste. Besides it, the researcher is 
well acquainted with the city. In order to understand the 
social background of the universe, of study, i description of 
the social morphology of the city will be useful. 
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The district census hand book-1981 reveals that the 
district of Gorakhpur is one of the four districts of 
Gorakhpur division. According to surveyor general of India, 
the area of the district is 627200 sq km. The district 
occupies the north eastern corner of tlie state along with the 
district of Deoria and comprises a large stretch of country 
lying to the north of river Ghagra, the deep stream which 
forms the southern boundry with district of Azamgarh. In the 
west its boundary marches along district Basti and on the 
east district of Deoria, the dividing line being partly 
artificial and partly formed by the little Gandak and further 
South, by Thana Nala. To the north lies the territory of 
Nepal separated by convention line marked by masonary 
Pillars-running through the centre of a macro-strip of 
neutral ground 
The river Ghagra, Rapti, Rohini, and Ami pass through 
the district. The vegetation of this area is tropical. Rice 
wheat Sugargane, Peas, mustard, etc. are grown in the large 
tract of land. 
1. District Census hand book : Gorakhpur, (U.P.), Series-
22, 1981, p. 1 
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The city of Gorakhpur is like a saucer in shape and 
lacks in natural drainage. Consequently, owing to its shape, 
acute problem of water-logging arise, especially, during 
season of monsoon, disrupting normal life of its populace. 
According to census of India series-1, (1981) ' total 
population of the district was 3795, 701 with a density of 
605 persons per square kilometre. Out of this total 
population, 401, 942 persons live in Urban areas, as against 
3,393,759 in rural areas. 88.97% of the total population 
professed Hindu religion and 10.77% Islam. The urban areas 
ds-i comprised of 78.30% Hindu and 20.30% muslim population 
respectively. Besidep,all the major religion of the world 
irhabits the district, both in rural as well as Urban 
areas. 
Literacy rate in the district is 23.92%. Male 
literacy is 36.66% and female literacy is 10.36%. In Urban 
areas the literacy rate is 55.17%. ' 
1) Census of India-1981, Series 1, Paper-4 of 1984, 
household population by religion of 
the head of household-pp. 2-7. 
2) Census of India-1981. Series 1 : pp. 2-7 
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SOCIAL MORPHOLOGY 
Indian society as a whole is witnessing transition from 
tradition to modernity. And both the forces of tradition as 
well as modernity, have its influence on the individuals. On 
the one hand, there is impact of modernity, v/hich includes 
Urban culture, modern education, industrialization, and 
political consciousness influencing the attitude, style of 
life, patterns of behaviour, expectation and value orientation 
of the individuals. While on the other hand, the individual 
are not getting relieved of the traditional forces of the 
community completely. 
The city is dotted by various government 
offices, i.e. divisional headquater, collectorate, municipal 
corporation,Zonal office of North-Eastern Railway, Division 
office ofroadways. Bank, Post offices , life insurance 
corporation, Airforce base, etc. The increasing educational 
facilities, and growing medical facilities provided by a 
large number of hospital of government, and private sector 
have made the city more attracting. The city is one of the 
largest commercial centre of Eastern U.P. Besides, it is 
culturally more sophisticated and modernized with a new 
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arrangement of human settlement. Also, the city has large 
number of small industries, dealing with production of large 
variety of accessories, beauty aids, cosmetic goods, 
garments, wooden toys and sports goods, article of manual 
dexterity, loom industries which produce cloth. The city has 
many educational institution i.e. Gorakhpur university. 
Medical college, Madan Mohan Malviya Engineering College, 
some diploma and vocational colleges, dozen of degree and 
postgraduate colleges, numerous high school and intermediate 
colleges, and so many primary and public school. These all 
are actively imparting education, in various field of 
knowledge. In addition to it, the city is dotted with various 
cinema hall, dancing hall^ play grounds, town hall, public 
meeting places, mosques, churches, temples, scientific and art 
institutions . 
Thus, it is apparent that the city of Gorakhpur 
possesses an international characteristic. The elite of the 
city is comprised of Professor, university and college 
teacher, various government officer working in different 
departments. Managers of bank, insurance companies, big 
business man, religious leader of different religion, lawyers 
62 
etc, which acts as a reference group for the member of lower 
strata . 
Although the city is predominantly Hindu population, 
(78.30%), Muslim occupies a significant position with 20.38% 
population of the total. A sizable proportion of Muslim 
population is comprised of Muslim scavenger (a caste group 
which occupy the bottom of Muslim social hierarchy 
{Ansari-1967) 1 It is this caste group that will be studied 
and discussed later on. 
As the city is exposed to various forces of modernity 
and rationalism so it provides incentive and facilities both 
at psychological and social level to the various status groups 
in general and the most down trodden section of 
society in particular to improve their social condition. It 
was in this light that the city of Gorakhpur was purposively 
selected for the analysis of social mobility patterns among 
the Muslim scavengers. 
1. Ansari, Ghaus: Muslim caste in Uttar Pradesh: A study 
of culture contact, Pub.by ethnographic 
and folk culture society, 1960,p. 50. 
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MOSLIM SCAVENGER OF GORAKHPOR CITY; THE SOCIAL CONTEXT 
For a systematic study of change and social mobility, 
it is necessary to understand the social back-ground the univers 
Many socioilogist like Durkheim (1992), Sorokin (1927). 
Lipset and Bendix (1954), Rao (1970)^ ' and others have 
traced out vital relation between social back-ground and 
social mobility of the group in society. 
Through out this study, the term scavenger has been 
applied, to designate a specific group of people popularly 
known as 'Bhangis'. This has been done to avoid derogatory 
meaning attached with the term 'Bhangi'. The oxford reference 
dictionary defines the term Scavenger as a person who 
searches among or collects things unwanted by others. 
Durkheim, E; Le Suicide, Passin, Paris 1912, pp. 45-78. 
Sorokin, P.A. : Social and cultural Mobility, the free 
press, Glenco§, 1927, pp. 493-527 
Lipset S.M. & Bendix, R. : Social Mobility in the industrial 
society; Barkley and Los Angels, 
University of California Press, 
1959, pp. 63-64. 
Rao, M.S. : Urbanization and social change, orient Longmans 
Ltd. 1970 pp. 758. 
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• For or the purpose of present study the term scavenger 
has been used to specify a caste group whose traditional 
occupation is sweeping, cleaning, removing and carrying night 
soil and other menial tasks. They occupy the lowest rank on 
the Muslim social hierarchy. 
Scavenging community is found among all the religion. 
However, the scavenging community of Gorakhpur are either 
Hindu or Muslim and are commonly known as Bhangi. The Muslim 
scavenger are known as 'Mehtar'. They call them selves 
"sheikh Halal Khor". 
Their population is homogeneous in the sense that there 
is no division among them on Caste like group lines. The 
whole scavenging population belongs to "Shaikh Halalkhor" 
status group. This is not to say that there exists no stratum 
of differing prestige among them. They clearly seems to be 
divided into two classes . One class consist of those who 
have left their traditional occupation and taken up secular 
and clean occupation, while the second class consist of those 
who are still involved in their traditional occupation. 
They reside in different part of the city in close 
neighbourhood formed by their community member. In effect. 
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they form an exclusive residential area for themselves; 
Earlier they lived in segregated area out side the 
city, but with the expansion of the city, their exclusive 
residential area has been surrounded by new colonies. 
A list of various localities where Muslim 
scavengers live has been prepared in order to show their 
population in the city'. -
1. Ahmed Nagar 





7. Chaksa Hussain 









16. Kaptan Ganj 
17. Medical College staff quarters 
18. Mian Bazar 
19.. Paharpur 
20. Piprapur 
21. Panch Pedwa 
22. Rahmat Nagar 
23. Rasul pur 
24 . Ruddalpur 
25. Sumer Sagar 
26. Tiwaripur 
27. Turukmanpur 
28. Zafra Bazar 
This list gives information about the area wise 
distribution of Muslim scavengers in Gorakhpur city. The 
large number of scavengers dwell in Ahmed Nagar, 
Ambedkar Nagar, Jamunahia and Bichchia. it was Ahmed 
Nagar where the present study was conducted. 
The population of Ahmed Nagar is growing rapidly, and is, 
exclusively, inhabited by Muslim Scavengers, with members of 
same community forming close neighbourhood. 
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Some lower caste Hindu especially Harijan, 
Khatik etc. live in close proximity to the colony of Ahmed 
Nagar. The houses of this colony are, in general , built of 
bricks, with wall uncemented, and have low roof. These houses 
are made up of two rooms at large. As such, keeping in view 
the average family size of 9.17, these houses provide 
inadequate space for comfortable living to its members. 
Besides, it also lacks in facilities like proper drainage, 
cross ventilation and other amenities. In effect, with few 
exceptioa*,most of the houses can be termed as slum. 
More over, the scavengers live in stark segregation. 
They spent most of bheir leisure time in gossiping, and 
interaction with their community members. 
In addition, to this, it would be worth while to 
discuss some significant aspects of cultural life of the 
people of this area. 
Note : The average family size has been calculated from the 
data collected by the researcher. 
68 
DRESS OF MALES ; 
In general the garments of scavenger are many and 
varied as compared to that of the women. Generally, the boys 
are seen in half pants, full pants, bushirts, T.Shirts. They 
wear Kurta, Payjama and cover their head with especially 
designed cap. on the occasion of festivals. Pullover and 
jackets are commonly seen during winter. They are in general, 
particular about their physical appearance. Their hair is 
welcombed. The school going children wear neat and tidy 
school dress. 
The grown ups are usually found in Lungi, shirt, 
kurta, or under shirt at houses, but they wear Pants, ond 
shirt when they go to work. Persons engaged in scavenging, 
rickshaw pulling does not wear as neat and tidy clothes as 
their counterpart who are engaged in clean occupation, like 
teaching,^ skilled jobs. Marriage, Festival and ceremonial 
occasions usually bring little change in their dress. On 
these occasion, they wear clean & new clothes. In recent past, 
on occasion of marriage, the groom used to wear yellow Dhoti 
and Kurta - a dress usually wore by lower caste Hindu. But 
now they have completely discarded this dress. Instead of it, 
they wear sherwani, Kurta and Payjama or suit. 
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DRESS OF FEMALES ; 
Women as compared to male wear fewer garments. They 
wear Salwar, Shmeez^ and sport a Duptta. In winter they wear 
pull-over in addition to these cloths. The school going girls 
are seen in skirts and shirts. 
The grown up working women wear sari in general but 
those women who are not engaged in any occuption wear 
salwr jShameez and sport a Duptta, the old women at large^wear 
Sari. The educated women not engaged in any occupation, are 
very much particular about dress and appearance. They keep 
their hair welcombed. 
ORNAMENTS : 
The women are, normally, seen in ear-rings, nose pin, 
and barvgles. Some women wear finger ring also. 
These ornaments are usually made up of silver and Gold. Most 
of the traditional ornaments are disappearing with the 
passage of time. Males wear finger rings, but this practice 
is not common. 
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SMOKIMG, DRIWKIWG RHP BE1TLE 'CHEWING 
Most of the male member of community smoke Biri, which 
is prepared by rolling loose tobacco on a dry or semi dry 
Tendu leaf. Cigaratte is not common. A good many number of 
person usually drink country made liquor. But the women fcLk 
of the community neither drink nor smoke. 
Though bettle chewing is not common, but there are few 
people irrespective of sex who chew it; 
When asked, peopl told the research that there have 
been sharp decline in number of people who drink. 
ENTERTAINMENT : 
Community members vastly share in the common forms of 
entertainment' card playing, gossiping, listening radio, and 
watching television happen to be most popular leisure-time or 
recreational activity. Going to talkies is not common. 
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CASTE ASSOCIATION 
To look after the day to day affairs the Muslim 
scavengers of the Gorakhpur city had a governing body called 
'Taat'. The Taat consisted of choudnary, Quazimdar, and 
Pradhan. Chaudhary occupied the highest position and the 
Pradhan the lowest in this hierarchy, Shaudhary words used to 
be final and had to be obeyed. Taat settled disputes that 
erupted within a family and between different families. It 
had various utensils and other goods to be used in marriages 
and other social gatherings. However, with the changes in 
Socio-economic and political matrix of India, it lost it? 
significance. As a consequence, the system of Taat does not 
exist in the city. It has been replaced by a more elaborate 
and universal judiciary system of the government. 
Now adays, the muslim scavengers of the city have a 
union, know as 'Muslim sweeper Halalkhor association', the 
membership to which is opened exclusively to the community 
members. The Union has been working tirelessly for the 
promotion of social, economic and political advancement of 
the community. 
II. 
LIFE CYCLE RITUALS 
Muslim in India as else where in the world believe in 
and adhere to the fundamentals of Islamic faith, i.e. the daily 
prayers, fasting during the month of Ramdhan, pilgrimage to 
Mecca and giving of Zakat. But at the same time "Islam as 
practiced in India is heavily underlined by elements which are 
accretions drawn from the local environment and co;itradict the 
fundamentalist view of the beliefs and practice. 
It is for this reason, an attempt' has been made to 
describe the various rites associated with the life cycle of 
Muslim scavengers of Gorakhpur city. Attempt has also been made 
to show the changes if any, in these rites, that have occured 
with the passage of time, due to Islamization and growing awareness 
Life cycle rituals are divided into two parts. The first 
part corresponds to the rule, laid down by Din (Religion) of 
Islam. These rules are followed and attempt has been made to 
maintain them intact without any possibility of change. The 
second type of rite de passage falls within the folk element of 
Islam. I will be not dealing with written laws, but what 
1) Ahmed Imtiaz (ed) : Ritual and Religion among Muslims in 
India, Manohar publications. 
New Delhi, 1981, p. 7 
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have been handed down from one generation to other. 
For this purpose, I have chosen to write about the rites 
associated with four major life cycle i.e. birth, Khatna, 
marriage and death. 
Birth Rituals ; 
As soon as the mother begins child labour, the midwife 
is summoned. She remains within the easy reach of the house and 
awaits the birth of the child. After birth, the child remains 
on the ground, "lying on a piece of cloth until the placenta is 
delivered. Only then the , umbilical cord iscut.The mid wife 
cuts the card, washes the child, oils him or her and hands the 
baby to the mother. 
CHAATTI : The mother and child does not leave the room for 
five days, for they are in the state of pollution. A fire is 
kept burning for five days in the room where the birth has 
taken place. On the sixth day, popularly known as Chhatti, the 
mother takes bath to remove the pollution caused by birth. 
This, is the first bath after the birth of the child. On this 
very day, the head of the baby is shaved. A feast is arranged. 
The women sing songs, cunids band beating, sweets are distributed 
among community members. 
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After this ceremony is over, house hold member are now 
able to touch the baby and the mother without fear of 
pollution. The mother now participate in household affairs. 
However, with the passage of time, the rituals 
associated with chhatti has mitigated as some of the community 
member now go to hospital for child birth on do not observe it. 
KHATNA : 
The second major event in the the Muslim life is Khatna 
{circumcision)«Khatna is associated with male member only. 
The Mulslim scavenger of the city celebrate this day 
with great enthusiasm. The rites associated with it begins on the 
preceding night of this event. The women remain awake 
throughout the night, sing songs and prepare Gulgula. 
Prior to the morning Namaz, they go to mosque to keep 
Gulgula in a Taak of masjid after Fatiha .This isfollowed by the 
bathing ceremony of the boy concerned. The sister of the boy 
dig a place for collection of water, used in bathing ceremony. 
In return she gets some gift from the guardian of the boy. In 
absence of a real sister, this ceremony is performed by 
cousins. After boy has bathed, he is taken to a mosque, 
accompanied by relatives, family members, and a band set party. 
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All along the way they make merry. In the mosque, the well 
dressed boy offer Namaz. In case of his inability, a mere 
gestural conduct is enough. With these rituals having been 
finished, the circumcision takes place. 
On this occasion, the invited people, family members, 
and relatives give some gift particularly money to the boy. 
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MARRIAGE 
Marriages are generally preceded and followed by some 
rituals, at the houses of both the boy and the girl, for at 
least a week. Thus, there are two broad demarcation i.e. before 
and after marriage when some rituals are observed. The first 
category involves appliance of Ubtan for a week amid songs, 
dance- and merry making. On this occasion the boy wears a 
special costume called 'Jardi' brought by her sister. This 
costume is comprisedof Lungi (a serong like garment) and Kurta 
and bangle commonly made up*of silver. Sister in addition to 
it,also brings Malida, Jalebi and Milk. In return she gets some 
gift from the guardian/father of the boy. On the night 
preceeding the day of marriage' the women folk remain awake 
through out the night and prepare Gulgula . 
And early in the morning before Namaz they go to mosque 
to put some Gulgula in the Taak of the mosque and pray for 
well being and prosperous future of the boy. Remaining awake 
through out the night is called Raat Jagga (Night vigil) and 
the putting up Gulgula in the mosque is known as Taak Bharai. 
On the night of Raat Jagga, the custom of appliance of 
Mehandi is performed Mehandi is applied on the palm and finger 
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of the boys hand. This custom is more pronounced among the 
girl. Their Palm, Finger, and back side of the palm is well 
decorated by appliance of Mehandi. These occasion, i.e. 
appliance of Ubtan, Mehandi, and Raat Jagga is marked by 
Singing, dancing and merry making. 
The groom ride a horse, in general, while going to 
sasural accompanied by Barati, and band-set party and number of 
persons carrying light on their heads. The Barati 
sings arid dance all along the way. Some rites 
are also observed when the barat reaches at the house of the 
girl. The groom is provided with a special dish called thaal. 
It contains Jalebi, Malida, Sweets, Meat, Rice and bread Mother 
inlaw providesmilk to groon. 
After Nikah, the custom of Sadf'isperformedj On this occasion five 
women including the bride, who wear the same costume sit 
together. The groom is required to identify his bride and take 
her in arm. Failing which brings ridiculous remarks. After it, 
the groom puts vermilion in the hair-parting of the bride.On 
he following morning, the boy once again goes in. the house of the 
bride.He is provided with Malida and gifts on this occasion. 
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Some rites are also performed when the bride comes to 
her sasural. The bride and groom, with cloth of boy tied to 
the scarf of the groom, walk on basket, usually five in 
number. After this, they search coin from a tub (Thaalj full 
of water or catch necklace thrown in the air. The person who 
first find out the coin or catch the necklace is praised. 
DEATH 
The various rituals that the Muslim scavengers o 
Gorakhpur observe is similar to other Muslim groups of the 
area. They keep a fire burning wher the deceased body rests. 
After the burial of deceased body, its cloths and belongings 
are distributed among the beggers and poors. On the 40th day 
called Chaliswan a feast is arranged, in which some beggers 
and community members are invited to dine and pray to God to 
accomodate the deceased body in feaven. Beside these they also 
organize a programme of Quran recital called Quran Khani in 
order to meet peace to the departed soul. 
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CHANGES IN LIFE CYCLE RITUALS 
Over a period of time there has been remarkable 
changes in their life cycle rituals. For example, in 
contrast to the previous practice the custom of staying with 
the child after birth by the mother at the place where the 
child was born for six days is not common now adays. Some 
member of the wel-to-do families go to Nursing homes for 
delivery and come back to home a two or three days after 
delivery of the baby and engage in domestic chores. They 
are no longer treated as polluted and no more prevented from 
attending the domestic chores. 
Circumcision rituals also have undergone significant 
changes. It is not celebrated with same enthusiasm and 
vigour in every family just as it used to be previously. 
Sometimes, educated member prefers to go to hospital for 
thepurpose of circumcision. 
Like wise, marriage rituals also underwent some 
changes. For example the custom of wearing yellow dhoti by 
the groom, shaking bamboo by the uncle of the groom, placed 
in the courtyard of brides house, performing Arti on arrival 
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of groom to his own house accompanied by the bride the 
concept of Sadi have been largely given up. The custom of 
putting up vermilion is partially existing. 
CHAPTER 
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NATURE OF PROBLEM 
The present study proposed to investiyate the 
"Mobility patterns among the Muslim scavanyers: A case 
study of Gorakhpur city." This study will help us 
understand the socio-economic mobility amony muslim 
scavanyers in particular and other down trodden 
section of society in yeneral. 
The problem of the present study arises out of 
the fact that in modern Indian society with the 
increasing industrialization, urbanization, adoption 
of parlimentary democracy based on adult franchise and 
various constitutional and welfare measures changes in 
the structural form are occurriny. Traditionally, in 
India status, occupation and life style of an 
individual, were associated with birth. This is true 
even for Muslim yroupinys. Thouyh its system of 
stratification is not exactly similar to that of 
Hindus. 
The forces of modernization at present time 
has loosen the riyidity of stratification system. 
Islamization is also opewratiny, and puttiny pressure 
on the followers to give up the unislamic practices. 
Provided these factors, people are expected to move 
from one status to another and from one 
occupation to other. The extent to which dissociation 
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between ascriptive criteria and socio-economic status has 
occured and the extent to which individuals can change their 
occupation in time and space indicate socio-economic mobility 
in India. 
The study of patterns of social mobility that takes 
place among members of this community throws light on the 
nature and socio economic mobility among other down trodden 
section of society also. 
Indian society since independence struggled hard to 
introduce drastic changes at different level. It adopted 
parliamentary democracy based on adult franchise as a 
political system so that the masses may take part in decision 
making process and share the power structure to develop 
political initiative. It also initiated economic development 
through various developmental and welfare programmes and took 
new measures to raise the standrd of living of people. As a 
consequence social transformation is in offing. Similarly, 
process of modernization got momentum day by day. These 
developments affected the social millieu to a great extent. 
The tradition based system were shaken down and gradually 
proceeded to a new one based on universalistic traits. Caste 
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is a traditional form of social stratification In Indian 
society each caste group has its own social prestige and 
further associated with certain privileges and disabilities. 
It is an endogamous group. Each caste group is associated with 
a particular profession which members are supposed to pursue• 
certain restrictions arealso imposed on social intercourse and 
commensality. 
There are various occupational caste groups among 
Muslim with varying amount'Of prestige attached to each group. 
Muslim scavengers are consider to have lowest prestige and 
occupy the bottom of Muslim social hierarchy. 
However, the modern forces and recent changes weakend 
the rigidity of caste system and some of its traits lost 
ground. For example every one^ now adays is free to have an 
occupation of his choice depending upon his merit and 
qualification and no occupation is now the privilege of any 
group of caste. The entry into economic, educational 
institution, political institution is now based on achieved 
qualities i.e. universalistic characteristics. 
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In this context, it is useful to study pattern- of 
social mobility among Muslim seavengers. It will enable us 
to understand various factor which are ensuiring their mobility 
on social ladder. Besides, it will also bring to the forth 
certain pertinent problem faced by them, which proves to be 
obstacle in their movement toward better position. 
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OBJECTIVES OF THE STUDY 
The present study \ja'<S- launched with a view to 
achieve following objectives :-
1. To find out average family size of the Muslim 
scavenger s. 
2. To find out average family income of the Muslim 
Scavenger. 
3. To explore the income of person engaged in scavenging. 
4. To explore whether the members of this community are 
pursuing occupation as full time job. 
5. To find out whether the members of this community also 
do some other work along with their main occupation. 
6. To ascertain whether the younger members of the family 
are helping- them in the pursuance of this profession. 
7. To ascertain whether their women folk are also employed 
in scavanging. 
8. To ascertain whether some of the community members 
shifted to some other occupation. 
9. To ascertain whether some of the community members left 
their family and migrated to other areas in search of 
occupation other than scavenging. 
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10. To check whether they are pursuing this occupation out of 
choice or compulsion. 
11. To explore the level of satisfaction they get out of this 
jobs. 
12. To explore whether they would like their younger to enter 
into this occupation. 
13. To explore their social status-
14. To explore if their exist any type of hierarchy among the 
scavengers of Gorakhpur. 
15. To explore various rites and rituals observed by them 
during birth, Khatna, marriage and death ceremonies. 
16. To explore their educational status. 
17. To explore relation between education and occupation. 
18. To explore relation between migration and social mobility 
19. To explore changes in their economic activities. 
20. To explore change in their family structure 
21. To explore change in their life styles. 
22. To findout effort for social change among them. 
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PROBLEM FACED DURING THE COURSE OF STUDY 
While undertaking the study I have experienced problems 
relating to the 'technology' as well as epistemology of 
research. The first of these is concerned with problems such as 
selecting appropriate units of analysis, deciding upon 
technique of data collection and the problem of undertaking 
field research. The epistemology of research relates to issues 
such as choosing a theme for research, the evolution of one's 
conceptual frame work, concept formation and theory 
construction, all of which have a dominating influence on the 
nature of knowledge. 
Since the researcher come from the same region, and has 
spent a significant period of time in the city, language 
(medium of communication), at no point of time, proved to be 
an obstacle, when interacting with the respondents. 
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THE UNIVERSE AND NATORE OF SAMPLING 
The primary purpose of conducting a research is to 
discover principles that have a universal application.To 
survey and study the whole population in order to arrive at 
generalization would be impracticable if not impossible. 
Fortunately, the process of sampling makes it possible to draw 
valid inferences and generalizations on the basis of careful 
observation of variables within a large but relatively small 
proportion of the universe.The method of selecting for study a 
portion of the universe with a view to drawing conclusion 
about the universe in toto is known as sampling ' , and a 
sample is a small proportion of population selected for 
observation and analysis. By observing the characteristic of 
the sample, one can make certain inferences about the 
characteristic of the population from which it is drawn. 
Sample must be representative and adequate. The ideal sample 
should be large enough to serve as an adequate representative 
of the population about which the researcher wishes to 
generalize and small enough to be selected economically in 
1- Wilkinson and Bhardarkar : Methodology and Technique of 
Social research. 
Fourth edition, Himalaya 
Publishing house Bombay-1984 p.250 
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terms of subject availability, expense in both time and money, 
and complexity of data to be analysed. 
It was in the light of above discussion that a decision 
was taken to collect sample for the purpose of present study. 
As the Muslim scavengers reside in different part of city and 
their population is quite large, collection of data through 
sampling method isJustified and fruitful. 
The collection of data for the present study was done 
in two stages. In the first stage, a list of all the 
localities where Muslim Scavengers reside was prepared. And 
from this list Ahmed Nagar was purposively choosen. The reason 
for selection of Ahmed Nagar as the field of study lies in the 
fact that its population is quite large in comparison to other 
localities- There are two hundred household in all, m.Ahmed 
Nagar. In the second stage, out of this two hundred household, 
head of the every fourth household was contacted in order to 
obtain information regarding their socio-economic, cultural 
and political aspirations. 
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METHOD OF DATA COLLECTION 
The data for present study were collected during the 
month of January 1996 from Gorakhpur city. At first a 
preliminary survey was conducted for a period of about one 
week, then actual survey was started. As the local language 
was known to me, collection of primary information from the 
respondent was not difficult. 
The data were mainly collected with the help of 
schedule method. The schedule contained both open as v/ell as 
closed ended question. Persons belonging to the age group of 
20-70 years were generally administered the schedule and their 
responses were noted down by the researcher himself to get a 
picture of the changing attitude towards the occupation, 
education, and politics. All the respondent were contacted at 
their residence. The information regarding respondent 
occupation, father occupation, and the information 
about next generation occupation were collected through direct 
question. Information regarding educational status of three 
generation was also collected through direct question. 
Interview of some of the important personality of the 
community was also, conducted to find out indepth knowledge 
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regarding various aspect of their Social-economic, cultual and 
political condition. 
Social mobility is concerned with collective behaviour 
and complex social institution in a heirarchical society, 
observation, therefore, is a useful technique which provide 
insight of the social institution. It was in this light a 
particular observation was carried through out the field work to 
find out the attitudes, motivation, aspiration, style of life 
and social relation in the framework of soceity, a participant 
observation was also maintained by mixing with them in their 
home situation, and social ceremonies. In addition to these 
methods of data collection information has been also obtained 
through preparation of few elaborate and comprehensive case 
histories. 
The study has been confined to observe social mobility 
only. As such, the study of complicating social situation, inter 
caste marriage, and interaction with the higher groujsings in 
status have been taken to the extent where they affect the 
process of social mobility. The study of conflicting situation 
or clashes between the higher and lower caste like groups have 
not been discussed, since its analysis requires a wider 
perspective for an independent study. 
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REPRESENTATION OF DATA 
The data collected through administration of the 
schedule of questions, have been statistically presented and 
analysed in tabular form. In the table the frequencies and 
their corresponding percentage have been given. Besides, it, 
the 'mean' of frequencies has been calculated where ever its 
relevance is felt. 
HYPOTHESES 
The study began with following assumptions: 
1) The greater the shift from Traditional occupation, the 
greater the social mobility. 
2) With increase in educational level, income as well as 
social mobility increases. 
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POPULATION TRAIT 
The present study is conducted in a universe consisting 
of Muslim Scavengers who are considered to occupy 
lowest stratum in the hierarchy of Muslim social organization 
in India. The aim of present discussion is to explore 
Socio-demographic back ground of the respondent as well as 
their relation with other vriables under study. The 
socio-economic background is important because it explains the 
structural feature of a group which influence the incumbent 
attitude towards occupation, education, political 
participation, religion, entertainment etc. 
Age group Number of Percentage 
Respondent 
20-30 18 36 
30-40 13 26 
40-50 11 22 
50-60 4 8 
60-70 2 4 
70-80 2 4 
Total 50 100 
Table 1: Age wise distribution of the Respondents 
Table - 1 
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Age is an important element in under standing of an 
individual status in society. The age of an individual 
symbolizes relative position and the prestige enjoyed by him 
in a particular social millieu. Even in modern society age 
reflects the social exposure, experience, an individual would 
be expected to have. 
Table - 1 deals with the age distribution of the respondentsunde 
study.36% responents fall under the age group of 20-30 years, 26% 
under the age group of 30-40 years^22% under the age group of 
40-50 years, 8% under the age group of 50-60 years, 4% 
under the age group of 60-70 years &. 4% under the age group of 
70-80%. 
The analysis shows that most of the respondent fall 
under the age group of 20-30 years and the lowest among them 
belong to age group of 60-70 years and 70-80 years (Each 
comprising of 4% of the respondents. 
MARITAL STATUS OF THE RESPONDENTS 
Marital status of an individual influence his 
personality in varied ways. Keeping in view the nature of the 
problem, only those persons were administered schedule, who 
were married. Thus, the sample comprise of 100% married 
respondents. 
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TYPE ANDr FAMILY SIZE OF THE RESPONDENTS FAMILY 
Family is one of the basic institution of society- The 
joint family has been of dominant form in Indian society. The 
relevance of the family organization is due to the fact that 
it not only provides the stability and continuity to the 
social structure but shapes and influence, the personality, 
life ways, and the sound economic activities of the 
individual. Allen D. Ross rghty observed that the large joint 
family is a family , characterised by intimacy, 
mutuality of interest, strong primary groups; control and 
mutual assistance in the time of need. Now adays, pervading 
influence of joint family with the advent of modern social 
forces is gradually decreasing in Indian society and new type 
of family organization i.e. nuclear family is gradually 
coming up. However family organization plays an important 
role in the up bringing of children, in shaping and moulding 
the level of aspiration and in influencing their occupational 
choice. With these objective in mind, the respondent has been 
asked to inform about the type and size of their family. 
1. Ross A.D. Hindu family in Urban setting. University of 
Toren to press, Torento, 1961, pp 13-47. 
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Family size and structure 
Type of Number %age Family Number of %age 
family size Respondent 
4-6 6 12 
Nuclear 19 38 6-8 16 32 
family Q_IQ 5 ^Q 
10-12 13 26 
12-14 6 12 
14-16 1 2 
Joint family 31 62 16-18 0 0 
18-20 1 2 
20-22 1 2 
22-24 0 0 
24-26 1 2 
50 100 50 100 
Table-2 
Table (2) shows the distribution of respondent 
according to their family. 62% of the respondent belong to 
joint family and remaining 38% to nuclear family. The 
analysis shows that Joint family is common among the 
community. 
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In the same table^ size of the respondent family has 
been shown. It indicates that 12% of them have 4-6 members, 
32% have 6-8 members, 10% have 8-10 members, 26% have 10-12 
members, 6% have 16-18 member, 2% have 18-20 members in their 
families. 
From the table-2 it is clear that most of the 
respondents family size fall under the group of 6-8 members, 
followed by families consisting of 8-10 members. The average 
family size is 9.76. 
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EDUCATIONAL BACKGROUND OF RESPONDENT 
Educational Number Percentage Educational No.of %age 








Primary School 14 28 
Middle School 9 18 
High School 5 10 
Intermediate 2 1 
Graduation 1 2 
Post Graduation 1 2 
TOTAL 50 100 50 100 
Table - 3 
Education is the most dynamic force in the life of 
every individual influencing his physical, mental, emotional, 
and social development. Education can be considered as the 
total experience which equips individual through the process 
of learning to shoulder the responsibilities of adulthood in 
society. It is one of the most important agencies where by 
person with ability but limited resources rises from one 
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status, or position to an other in the social hierarchy. The 
entire culture, material as well as non - material are 
transmitted through education from one generation to other. 
While emphasising the function of education Bank 
said that "It may be characterised with the task of 
encouraging innovation in the material and technological 
spheres. It is required to smooth the path of innovation by 
breaking down traditional attitudes and so lessBTiing the 
resistance of change. It helps people become aware of their 
social and legal rights and become active participant in the 
process of economic development and social change. Education 
broadens the mental horizon of people and enables them to 
evaluate social cultural traditions and to reset new goals. 
It suggests alternative goals and indicate the 
ways through which these can be achieved*-^ ' . 
In the broader sense, education broadens one's mental 
out-look, influence belief, structure and modifies one's 
1. Bank, Olive : "The Sociology of Education", B.T. Bats 
fold Ltd. London 1969, p. 207 
2. Dube, S.C. "Modernization and Education" in Tradition and 
Modernisation (ed) S.K. Srivastava, Indian 
International publications, Allahabad, 1976, 
p.105. 
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attitude towards various aspect of life. 
Thus, it is evident that education is an important 
factor of social change as it brings about changes in the 
attitude and out look of the people towards life. It 
generally enables people to develop systematic approach 
towards the problem as well as towards their life. 
The community under study belongs to the lowest 
professional group in which the incumbents do hard manual 
work. But with the rise in educational level, as well be 
clear later on their has been some shift in their occupation 
from traditional to non traditional. 
It was for this reason that the educational background 
of respondent was collected. Data continued in table-3 reveals 
that 32% of the respondents were literate and 18% of them 
were illiterate. Apart from this 28% had received education 
upto primary level, 18% upto middle level, 10% upto high 
school, 4% upto intermediate, 2% upto graduation and 2% of 
upto post graduation. 
From the analysis it is clear that majority of the 
respondents were educated upto primary level and afterward 
their educational level shows a gradual decline. 
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OCCUPATIONAL BACKGROUND OF RESPONDENT 
A persistent theme running through the literature on 
the sociology of work concerns the notion that a man's 
occupation excepts a compelling influence on his behaviour, 
both off and on the job. 'Knowing a persons occupation, it is 
orgued, enables us to make a number of reasonably 
occurate predictions about his attitudes, life style and 
central values. 
It is for the reasons mentioned above that the 
respondents were asked to indicate their main occupation. The 
answer obtained, has been shown in the following Table. 
OCCUPATIONAL BACKGROUND OF RESPONDENT 
Occupational Number %age Nature of Number of 
















Other services 3 
TOTAL 50 100 42 84 
(Table 4 Showing distribution of main occupation of 
respondent) 
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Table4shows that 84% of the respondent were gainfully 
employed and the remaining 16% were not employed. 40% of the 
employed respondents were engaged in their traditional 
occupation of scavenging, 14% in skilled occupation, 8% in 
business, 6% in v/age earning, 10% pensioners, and remaining 
6% in other services, which comprised of clean occupations. 
Thus from above analysis it is clear that persons of 
this comunity have not sticked to their traditional, 
occupation, but have shifted to other clean occupations. The 
reason for this shift in occupation appears to be the stigma 
attached with the occupation of cleaning sweeping and 
removing night soil etc., acquisition of modern education and 
consciousness to raise their social status in the direction 
of elite section of Muslim society. 
During cross-examination, all most all respondents 
said that if every thing goes well,' we will not allow our 
children to take up this occupation. We will rather prefer 
them to take up prestigious and respectable job". 
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SUPPLEMENTARY OCCUPATIONS 
State if you have any 
occupation other than 










TOTAL 50 100 
Table -5 
The respondents were asked to state if they were 
engaged in any other occupation in addition to their main 
occupation- 24% of the respondent, as it is clear from the 
table No. 5, responded positively to this question and the 
remaining 76% responded in negative. Most of those who 
reponded positively were engaged in band-set party. Rest of 
them, were engaged in semi skilled occupations. 
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500 - 1000 
1000 - 1500 
1500 - 2000 
2000 - 2500 
2500 - 3000 
3000 - 3500 
3500 - 4000 



















TOTAL 50 100 
Table - 6 
(Distribution of Respondent monthly income) 
Table - 6 deals with monthly income of the respondent. 
According to data, 18% of the respondents fall in the income 
group of about Rs. 500, 10% are in the income group of Rs . 
500-1000, 14% are in the income group of 1500-200, 30% are in 
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the income group of 2000-2500, 6% are in the income group of 
Rs. 250-3000, 12% are in the income group of Rs. 3000-3500 
and 2% are in the income group of Rs. 4000-4500 per months. 
From the analysis, it is apparent that majority of the 
respondents belong to income group Rs. 2000-2500. A deeper 
probe of the information collected, makes it clear that most 
of the respondent in the groups of Rs. 2000-2500 are engaged 
is sweeping and cleaning i.e. scavenging. Those who are 
engaged in skilled profession, their income is significantly 
higher. Those who are engaged in petty business, their income 
is 1ow. 
The avgragen>inonthly income of the the 
respondent is Rs. 1780. 
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MONTHLY INCOME OF THE RESPONDENT'S FAMILY 
Income group 
(in Rs.) 
















































TOTAL 50 100 
Table - 7 Shows the total monthly income of the 
respondent family. From the table it is clear that 6% of the 
respondent family income is about Rs. 1000 i 12% of the 
respondent family is Rs. 1000-2000, 28% of the respondent 
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family income is Rs, 2000-3000, 18% of the respondent family 
income is Rs. 3000-4000, 10% of the respondent family income 
belong to income group Rs. 4000-5000, 10% of the respondent 
family income is Rs. 5000-6000, 4% of the respondent family 
income is Rs. 6000-7000, 4% of the respondent family income 
is Rs. 7000-8000^2% of the respondent family income belong to 
income group Rs. 8000-9000, 4% of the respondent family 
income belong to income-group Rs. 9000-10,000 and 2% of the 
respondent family income falls in the income-group of more 
than Rs. 10000 a month. 




OCCOPATION AND MOBILITY 
Social mobility is an inevitable out come in society 
where social imbalance characterises the social structure. 
The fact that few position in the society carry certain 
previleges and benefits which the other position do't enjoy, 
creates an urge among individuals (not occupying those 
positions) to acquire them. Since the positions are valued 
either for economic, political or social reasons, the modes 
adopted by individuals to obtain them could be along any of 
these dimensions. The most commonly sought after channel is 
change of occupation. By trying to enter into occupation that 
are better valued, individual try to attain social mobility. 
The occupations generally have economic as well as social 
dimensions and thus by entering into occupation that is 
higher in occupational hierarchy an individuals gains 
economic and socialmobility at the same time. 
A considerable amount of change took place in Indian 
society during the British rule-both at philosophical and 
structural level. These changes opened up new avenues for the 
lower castes to move ar^ say from the caste hierarchy and their 
relatively position in it. As a result of it, a number of new 
occupation arising out of industrialization, government 
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bureaucracy, the opportunities to move upward in societies 
increased. The new occupations particularly, had no prior 
caste association and access to them was also caste-free. 
After independence, things have changed a lot. As Ghurye 
(1961) says 'The democratic Republican constitution was 
promulgated on 26th January 1950 and its very preamble 
solemnly asserts that the people of India have constituted 
(2) themselves into a sovereign. Secular, Socialist democratic 
republic which as stated in article I of the constitution, is 
named "India, that is Bharat" , to secure to all its citizen. 
Justice, Liberty, and equality and to promise fraternity 
Justice is specially described to be of three types, not only 
political but economic and social as well. Equality is not 
only of opportunities, but also status. Justice and equality 
thus, defined cut the very roots of caste. 
Subsequently, various legislation Favouring these ends 
were passed by the central and state government. These along 
1. Ghurye, G.S. : Caste and Race in India, Bombay popular 
Prakashan 1969, p. 409. 
2. The term secular, & socialist were added by the 42nd 
amendment of the constitution-
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with industrialization and urbanization have, certainly, 
exerted some influence on the caste system and also on the 
caste bound occupations; 
Along with these, constant increase in population, 
secularism and mounting unemployment problem, are exerting a 
continuous influence upon the caste and occupation system. 
Under these circumstances, it would be interesting to find 
out the extent to which the caste and occupation go together 
among the Muslim scavenging community of Gorakhpur. 
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OCCUPATIONAL BACKGROUND OF RESPONDENT'S FATHERS 
(FIRST GENERATION) 
Occupational Number %age Nature of Number 















TOTAL 50 100 49 98 
Table : 8Sh;j>ving- occupation of Respondent's fathers 
From the data contained in the table-8 it is evident 
that 98% of the fathers of the respondents were employed and 
that 2% of them were unemployed. Of the employed fathers, 68% 
were engaged traditional occupation of cleaning and sweeping 
and 30% in non-traditional occupations- This 30% non 
traditional occupation comprised of 2% business, 14% skilled, 
12% services other then traditional and 2% farmers. 
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Thus from the data it is evident that Though majority 
of the respondents fathers were engaged in their hereditary 
occupation, yet substantial proportion of them had shifted to 
non traditional occupations, that by general consent were 
accorded higher prestige. On the basis of this result, it can 
be concluded that there has been intra-generational social 
mobility, as the fathers of respondent constitute one 
generation . 
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OCCUPATIONAL BACK GROUND OF RESPONDENTS 
(SECOND GENERATION) 
Occupational Number of %age Nature of Number %age 




42- 84 Traditional 20 40 
Occupation 
.Business 4 8 
Skilled 7 14 
16 wage-earners 3 6 
Pensioners 5 10 
Other services 3 6 
(except tradi-
tional) 
TOTAL 50 100 42 84 
Table -9 Showing nature and occupational status of 
respondent. 
From the data it is obvious that 84% of the 
respondents were gainfully employed-and rest were unemployed. 
Of the 8 4% employed respondents 40% were engaged in 
traditional occupation and the rest of the respondents in non 
traditional occupations. 
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The study sample exhibits that, out of 44% respondents 
engaged in non-trditional occupation, 14.t were engaged in 
skilled occupations,4% were engaged in business, 6% were wage 
earners, 10% were pensioners and 6% were engaged in other clean 30 
From the data it is also obvious that, the scavenging 
community, which has been performing night soil work, has 
given up this job significantly. It is evident that there has 
been remarkable change from traditional to non-traditional 
occupation among the scavengers. Yet, substantial proportion 
of the scavengers are engaged in traditional occupation of 
sweeping and cleaning. Thus, we can conclude that the 
community as a whole has not given up its traditional 
occupation, but there is growing tendency among them to 
accept open model of opportunity structure. 
From the data contained in the table 8, it is apparent 
that there has been intr argenerational mobility, in the 
respondent's generation. 
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OCCUPATIOliAL BACKGROUWD OF RESPONDEMT'S SONS 
(THIRD GENERATION) 
Occupational Number %age Nature of Number of %age 





40 Traditional 2 
occupation 
20 Skilled worker 4 
Services 
(other than 





TOTAL 20 100 40 
Table-10 Showing natureand occupational status of 
Respondent's sons 
Note ; In the preparation of this table only the elder son 
of the respondents,who are above 15 years of age. have been 
taken into account. Since there was wide ga,j in the respondents 
age, their sons age also differed widely. Apart from it, some 
of the respondents had no son. As a result of it, there were 
only twenty son beyond fifteen. Where as the number of 
respondents is 5a (Fifty). 
i.XO 
The data in the table clearly indicate that 40% of the 
sons of the respondent were unemployed and that 40% of them 
were employed. Apart from it is also obvious from the table 
that 20% of the sons of the respondents were still engaged in 
the persuit of acquiring education, of the 40% employed sons, 
10% were engaged in traditional occupation, 20% were skilled 
workers and 10% were involved in services (other than 
traditional occupation). Thus from these findings, it is 
clear that there has been intra generational mobility in the 
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Table-11 Shows that 98% of the respondents fathers, 84% 
of the respondent and 40% of the respondent sons were gainfully 
employed. It is obvious, therefore, that there has been 
increase in unemployment among the members of the community 
over years. The reason attributed to the growth of 
unemployment, can be put as under : 
a) With rising educational level the members have tended to 
give up their traditional/ occupation and secure a 
secular one instead. But their educational level and its 
quality is such that they can't compete with the 
general population. 
b) Paucity of adequate fund proves to be an obstacle in 
their attempt to establish a business. As such, there is 
very rare chance for them to be self employed. 
It is, further, clear from the data contained in the 
table that 68% of the respondent's fathers, 30% of the 
respondent, and 10% of the respondent sons were engaged in 
traditional occupation and that their representation in non 
taditional occupations was 30%, 44% and 30% respectively. There 
is all likelihood that the representation of sons in 
non-traditional occupation will increase substantially, as 
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majority of them are involved in their educational pursuit. 
Some of them, who are educated but unemployed at present, are 
seeking some clean occupations. Even their parents are not 
allowing them to take up trditional occupation. 
Thus, the data reveals that there has been marked 
reduction in the number of people who are engaged in 
traditional occupation in successive generation. There has been 
appreciable increase in the number of people who are engaged in 
clean jobs. 
From the table it is also apparent that there has been 
inter generational social mobility in successive generation. 
In order to substantiate these findings some 
comprehensive cases have been prepared to show intra 
generational as well as intergenerational social mobility among 
the Muslim scavengers of Gorakhpur city. 
120 
Mr. A is a 60 years old pensioner, who retired as 
first grade railway employee. He lives with his family 
comprising of his wife, married sons, daughter in jaws, 
unmarried daughters, grand sons and grand daughters. 
Mr. A'3 father was an illiterate person. He came here 
from Basti (a district adjoining Gorakhpur) in search of a job. 
He joined as a s eeper in an Intermediate college. Mr. A 
revealed that his father's status was very low- No person from 
other Muslim groups interacted with them : Dinning relations 
with other community members did not exist. And their living 
standard was very low. 
Mr. A has received education upto Intermediate level. He 
said that at that time it was very difficult for them to 
receive education as they had to face stiff opposition from 
other caste groups. However, He feels that, his father's close 
association with an academic institution, helped, him receive 
modern education. 'He reads 'Quran' and offers 'Namaz' 
regularly. His living standard has increased manifolds when 
compared to that of his father. 
Now adays, he is holding the post of president of ,their 
community union known as Muslim 
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sweeper Halal khor Association", which organises rallies 
and conferences in order to highlight their problems and 
infuse awareness among them. He spends much of his time in 
creating awareness among his community members. He told 
that "a qualitative change has occured in the life style of 
his community members. For instance,most of the houses have 
been equiped with modern devices and gadgets such as Radio, 
Tape recorder, T.V., sofasets. Fans, Cooler, Motorcycle, 
sewing Machine and modern utensils". He further informed 
that "Now adays they have a wider social acceptance in 
society as frequent interaction takes place between them, f^ nd 
other caste groups in general and Muslims in particular. 
Besides these, dining relation also exists with other 
Muslim caste-groups". In almost every families there are 
boys and girls going to school to receive modern as well as 
religious educations. Overwhelming majority of persons have 
given up drinking. There has been a sharp rise in the 
number of people who are oriented towards religion". 
Mr. A has four sons. None of them is gainfully employed. 
They all have received eduction. Two of them have studied 
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upto Intermediate, one upto middle school, and one is 
graduate. They are looking for a respectable jobs-They are 
religious and could read Quran. They have friends from 
Other caste groups backgrounds and frequently visit each 
other's houses. 
From the above discussion it is clear that A has moved 
upward when compared to his father socially, and 
economically. But there has been no significant change in 
his sons, economic status. As far as education is concerned 
one of them shows downward movement, two of them do not 
show any movement and one of them has moved upward as 
compared to their father. 
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Mr B is a 75 year old illiterate man. He lives 'with his 
family, consisting of his married sons, daughter in-laws and 
grand children, in his own house. 
Talking about his father Mr B stated that his father was 
illiterate and worked as sweeper. His income was very low 
consequently, the family had to spend an abject life those 
days". His drinking habit worsen the situation further. He did 
offer Namaz merely on the occassion of Eid and Eidul-Azha. 
Members of other caste affiliation, looked down upon them those 
days. Though this practice still persists, but its enormity has 
reduced substantially. Now a days, , interaction and comensal 
relation with members of other section of society has started 
taking place significantly. Mr B is employed in 
Northern-Eastern Railway as sweeper. He gives much importance 
to education. He feels that rising educational level will be an 
effective instrument in removing the ills of society. 
He has three sons. Each of them are gainfully employed 
Cf these sons, one has studied upto class eight and employed as 
skilled worker in Railways. The second son knows, merely, how 
to read and write and have no permanent job. The third son has 
received primary education and employed as skilled worker in 
Railways. 
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Mr. B's son revealed that "Within the last few years 
our community as a whole has improved its social status signif: 
cantly.This is manifested in our wider social acceptance, 
relatively better living standard, positive attitude toward 
life and growth in literacy and income". People in general, ' 
understand the importance of religious as well as modern 
education. 
This study, shows that no occupational and educational 
mobility occured in the second generation. But, in the second 
generation, there occured an improvement in social status on 
account of v/ider social acceptance of the members. In the 
third generation there has been intergenerational social 
mobility. A comparison of the social status of Mr B sons shows 
the existence of intragenerational social mobility. 
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Mr. C ' fifty nine, Hafiz Quran, is a well informed 
person and pursue the profession of teaching. He lives with 
his family comprising of his, wife, four sons, daughter 
inlaws , unmarried daughter and grand children. 
Mr C stated that his father, an illiterte person, was 
employed in army as a soldier., inspite of his being employed 
as soldier, he had to spend a dual life. At his work place, he 
interacted and interdine freely with individuals irrespective 
of caste and creed; But here, his relation did not cut across 
castes, as people of upper caste abhored our community 
members. On account of its degrading profession. He further 
informed that "As my father drew a paltry sum of money, we had 
to spend a miserable life those days. Our living standard was 
not respectable". 
However C feels that his father's experience on wide 
range of subjects, that he obtained during the course of his 
service proved to be of immense significance; As, it instilled 
a feeling of positive attitude toward life among the family 
members. 
Mr C revealed that his father realised the importance 
of education and accordingly, send the former to acquire 
religious as well as modern education. At present, Mr C is 
126 
considered to be an important figure of the city, as he holds/'he: 
various post of importance. He is executive member, Mia Saheb 
Islamia College; President, Union of Nagar Nigam fourth grade 
employee; Member, congress working committee; Patron, U.P. 
'Muslim sweeper Halalkhor association''^ General secretary. All 
India Muslim weaker section; Vice-President and Treasurer, 
Anjumn Isllamia Gorakhpur; Councillor, Mia Saheb Islamia 
college; member, N.E. Railway consultative Committee. He said 
that, he spent much of his time with community members in 
order to enthuse a sense of confidence among them. 
He finds a marked shift in his status when he compares 
it to that of his father's. He asserted "I have a wide network 
of social relation, as I have friends from almost all sections 
of society. Besides, I have close contact with most of the 
Influential persons of the city". He, further stated that. "In 
recent past, some important changes have occured in the social 
life of our community as a whole. For example the rites and 
rituals which bore imprints of Hinduism, and those that were 
un Islamic, have been given up at large. The number of people 
who offer 'Namaz' regularly has increased. In each family, 
there are boys and girls who receive modern education. There 
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has been reduction in the number of drunk person. The 
status of women has improved. This can be gauged from the 
fact that there has been sharp decline in the number of 
women who removed night soil, and cleaned the houses and 
government establishment". However, Mr C also feels that 
earlier they were recognized as Mehtar but now they are 
known as Sheikh Halalkhor. Even the government has 
regcognised us as such" He also stated that alot remains to 
be done, if status of the community has to be improved 
substantially. 
Mr C has four sons one of them is educated up to 
Intermediate and employed as skilled worker in Northern 
Railway. The second one is Master of arts and employed as 
Public relation officer in Gorakhpur Development Authority. 
His third son is a lawyer and the fourth son is an 
Intermediate class student. They all are religious and 
recite 'Quran'. They have friends from all caste groups 
They interact and interdine with thera. 
From the above discussion, it is evident that there has 
been 'upward virtical mobility in each succeeding 
generation in regard to occupational, educational and 
social aspect. A close examination, of Mr. C's Son's status 
shows the intragenerational mobility. 
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Mr X is fifty seven, illiterate, and employed as 
supervisor, sweepers* in Railways. He lives with his family 
comprising of his wife, and sons in his own house. 
He stated that his father, an illiterate person, 
pursued the profession of scavenger. His interaction and 
commensality relation was limited within the community. At 
that time, member of other section of society did their best 
to avoid commensal relation with him. Although this practice 
still exists, but in mitigated forms. 
Mr X asserted that "certainly, there have been marked 
improvement in the social status. When I compare it to that my 
father's. I am earning more than my father. As a result, I 
spend sufficient money on fcoding, clothing and on other heads. 
I have a better house to live in. In addition to it^ I have 
wider network of social relation". He further mentioned that 
"modern forces that are operating in our society have broken 
most of the barriers to which we were subjected earliers." 
Mr X has two sons. The eldest son has received 
education upto primary level and owns a tailoring shop. He has 
employed three workers to assit him. Mr X second son is a 
student of class Vth. 
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From this case, it is evident that in each successive 
generation, there has occured upward social mobility. This 
case exemplifies intergenerational upward social mobility. 
Mr Y is thirty year old, self employed man. He knows how 
to read and write. He lives with his family consistingof his 
wife married brothers and children. 
He stated that his father was illiterte and pursued the 
profession of sweeper. He was not religious and offered 
'Namaz' occassionaly. He could not reciteQuran either. He would 
often drink. He further revealed that, "Our living standard 
was very low at that time. Many of ours rites and rituals were 
similar to that Hindus." He gave the example of 'Shaking of 
bamboo' at the time of marriage to prove th^R point. 
Mr Y owns a band set shop and earn sufficient money to 
make his living. He often drinks. He feels that in recent past 
his community as a whole has improved its position socially on 
account of better earning, wider social acceptance rising 
educational standard and changes in norms and values of the 
social system. He said that "Parlimentary Democracy based on 
adult franchise, secular nature of government, 
non-discrimination in the recruitment for various services. 
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has helped improve our position" . His two brother are employed 
in Nagar Nigam (Municipal corporation) as scavengers. Each of 
them know how to read and write. Mr Y has two sons. 'Each of 
them go to school to receive modern education. They also goto 
near by Mosque to learn how to read Quran. Talking about his 
son's future, Mr Y said that he wants to see them in 
respectable job. He asserted that he will not allow them to 
take up the traditional profession. 
From this case study, it is evident that Mr Y has moved 
upward on the social ladder. But his brother position has 
remained stagnant on occupational ladder. Even then, their 
acceptance in society is wider when compared to that of his 
father. 
Mr Z is thirty, educated and employed. He lives with 
his family comprising of his wife, son and daughter. Taking about 
his father He stated that he had received education upto 
Intermediate and employed as compounder in Government 
Hospital. His friendship circle cut across the caste line as 
he had friends from each section of society. Mr Z said that 
during his father life time, the standard of living of his 
family members was quite respectable. His father offered 
'Namaz' regularly and never drank. 
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Mr Z has received education upto class 10th (Tenth) and 
is employed as scavenger in Railways. He is neither satisfied 
with his service, nor the income drawn He finds his 
standard of living much below that of his father He often 
drinks.He offers 'Namaz' occassionally. 
Mr Z has one son. His son goes to school in order to 
receive modern education. Mr Z, sends his son to a near by 
mosque to receive religious education as well . 
From this case, it is evident that in the second 
generation, there has occurred intergenerational down ward 
social mobility. In third generation, nothing can be concluded 
with certainity with regard to social mobility as his son is 
quite young. 
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EDUCATION AND MOBILITY 
In modernizing society where. - status and roles 
are based upon achievement, merit, qualification and training 
rather than on ascription the modern education acquires a 
strategic significance; It promotes scientific and technical 
advancement, occupational recruitment and social selection, 
based on mainly training, qualification and knowledge suited 
to non ascriptive, rational, secular, and universalistic 
pattern of change. 
Education is a mobility multiplier^ and instrument of 
social change. With the spread and acquisition of modern 
education, the Indian society has shifted from its traditional 
form to modern industrial structure based upon technical 
^kill, efficiency, rational ideas, and secular thaughts of 
(2) 
universal denomination. Srinivas has observed that the low 
castes have realized that by acquiring modern education, they 
Srinivas, M.N. : "Mobility in the caste system;" Published 
in structure & change in Indian society 
(ed) Singer and cohn, 
Aldine publishing company Chicago, 1968, 
p. 190. 
Dubey, S.C. :"Modernization and its adoptive demands on 
II 
Indian Society, Pub. in papers in Sociology 
of education, (ed) Gora & Desai, NCERT, 
1967, pp. 34-44. 
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can have the necessary power, through which the acquisition of 
the symbols of high ritual rank would become easy and 
meaningful. It also means that they are aware that a new 
prestige system has emerged, in which education, political 
power, and westernized style of life are important 
ingredients. Besides Dubey and Srinivas, many other 
sociologist emphasised the role of education in social change 
and social mobility. Prominent among these are the name of 
Rao.^-^^ Sinha^"^^, Rowe^^^, Lynch^^^, Damle^ , Sunanda 
(3)Rao, M.S.A. : Urbanization and social change. Orient 
longmans Ltd., 1970, p.7-58 
(4) Sinha, S : "state formation & Rajput Myth in Tribal 
central India/ Pi 
42,1962, pp.75-77. 
" Published in Man in India, 
(5) Rowe, William, L. :'The New chauhan-A caste mobility 
movement in north India, pub. in 
socia^ mobility in the caste system of 
India, (ed) James Slverberg. 1968 pp. 
6^ -677 
(6) (6) Lynch O.M. : The Politics of Untouchability : Social 
mobility and social change in a city of 
India, Columbia University Press, New 
York, London, 1969. p- 3-19 
(7) Damle Y.B. :"Reference groups theory andmobility in the 
Caste system publish^in social mobility in the caste 
• system m India, (ed) in James Silverberg, 
Mounton, The Hague ; 1968. pp. 95-102. 
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Patwardhan^^^ and P.N. Panday^^^* 
More over, education leads to economic develpment by 
providing ways and means to improve the standard of life. One 
of the major changes that modern education has introduced is a 
gradual dissociation of occupation from caste. Modern 
education, science and technology havegiven incentives to the 
growth of business in Urban areas. This has created new 
economic opportunities and jobs. As a result of growing level 
of modern education, the low class persons have left their 
traditional occupation and entered into other secular jobs. 
It - was at" this backdrop, that an attempt has been 
made to find out whether there has been some change, if any, 
in the educational level of scavenger of Gorakhpur city over a 
Period of time. In order to arrive at a cogent solution of 
(8) Sunanda Patwardhan ; Change among Indian Horijans,of 
Maharashtra: A caste study, orient 
Longman Ltd. New Delhi, 1973^ 
pp.10-47. 
(9) Pandey P.N. : Education and social mobility (A Text with 
reference to scheduled castes) 
Daya Publishing House, 
New Delhi 1988, pp. 160-164. 
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this problem, the educational level of three successive 
generations have been taken into consideration. Finally, a 
comparison of educational level of these successive generation 
has been made. 
RESPONDENT'S FATHER'S EDUCATIONAL BACK GROUND 
(FIRST GENERATION) 
Educational Status of Educational level of 
Respondent's fathers Respondents fathers 
Status of Number of %age Level of 
Education Person education 
Literate 20 40 Primary 16 32 
Middle 3 6 
I l l i t e r a t e 30 60 High School 0 0 
I n t e r m e d i a t e i. 2 
50 60 20 40 
Table (12) showing Educational back ground of 
respondents fathers. 
From the table (12) it is evident that 60% of the 
respondents fathers are illiterate.as against 40% literate. Out 
of 40% literate fathers an overwhelining majority i.e. 32% 
have received education upto primary level, 6% of them have 
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passed middle school. The number of persons who received 
education beyond middle school is very less. 2% of the 
literate fathers have received education upto 
intermediate. 
Thus, from the table it is evident that the level 
of education among the respondent's father's generation 
is very low. 




Number of %age Educational No.of %aye 


























Total 50 100 32 64 
Table (13) Showing educational level of Respondent. 
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From the table (13) it is evident that 64% of the 
respondents were literate as against 36% illiterate. Of the 
64% literate respondents, 28% had received education upto 
Primary level, 18% had received education upto middle school, 
10% had received education upto high school, 4% had received 
education upto intermediate, level, and 2% had received 
education upto graduation and Post graduation. 
EDUCATIONAL BACKGROUND OF RESPONDENT'S SONS (THIRD 
GENERATIONi 
Educational status of Educational level 
Respondent sons of Respondents 
Educational Number %age Educational Number of %age 
status of sons Level sons 
Illiterate 6 15.38 Primary 17 43.58 
Middle 4 10.25 
High School 7 17.94 
Literate 33 84.61 Intermediate 2 5.12 
Graduation 2 5.12 
Post-Graduation 1 2.56 
TOTAL 39 99.99 33 84.6 
Table (14) 
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Note : Keeping in view the problem of the study, only 
the educational level of the elder son of the respondent has 
been taken into consideration. Since there is wide variation 
in the age of the respondents, their sons age, also, differ 
markedly. Further, some of the respondents sons were too young 
to go to school. Some of the respondent had no son. On account 
of these factors, there were only 39 (thirty Nine) sons in 
table (14) where as there were fifty respondents in all). 
From the table t4: it i sevident that there were 84.61% 
literate sons as against 15.38 illiterate. Of the 84.61% 
literte sons. 43.58% were found in the primary level. They 
were either student of primary level or had just received 
education upto that levels 4% of them were found to belong to 
middle school level, 17.94% fell in high school level, 5.12% 
were found to belong to intermediate level, 5.12% were in the 
educational level of graduation and 2.56 were student of post 
graduation. In all these groups, there were sons who had either 
received education upto that level or were still students. 
Thus from the table i'; isevident that there has been 
significant increase in the number of people who have received 
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It is evident, from the data contained in the table, 15 
that there has been growth in the literacy rate from 40% to 60% 
when a comparison is made between the literacy rate of 
respondents fathers to that of their own. It is also clear that 
there has been marked growth in the literacy rate from 64% to 
84.61%, when a comparison is made between the literacy rate of 
respondents to that of their sons. Thus, it is obviously clear 
that there has been growth in literacy rate in each successive 
generation. 
It is also apparent, from the data, that there has been 
remarkable improvement in the level of education in each 
successive generations. 32% of the respondent fathers has 
received education upto primary level. In the respondent 
generation, the number of person who received education upto 
primary level reduced to 28%. Again, in the sons genertion, the 
number of person who obtained education upto primary level rose 
to 43.28%. But, this rise can be attributed to the fact that 
majority of the sons are still student» 6% of the respondent 
fathers could obtained education upto middle level as against 
8% of the respondent who could receive education upto this 
level. In the sons generation, the number of person who received 
eduction upto middle level is 10.25%. There is likelihood of 
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growth at middle level in the sons percentage, as ma3ority of 
them are student of primary school at present. The 
representation of respondent fathers at high school & 
intermediate level is very low. But the respondent 
representation at these level is appreciable. The 
representation of respondent sons at these level has further 
increased. There was no graduate or post graduate father of the 
respondent. But 2% of the respondent were graduate as well as 
Post graduate. In the respondent sons generation, 
representation at these level has some what improved. 
From this discussion, therefore, it is clerly apparent 
that not only there has been increase in literacy rate, but 
quality and level of education has also improved in each 
successive generations. Thus, over the year, scavenger 
community of Gorakhpur has been educationally mobile. 
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CO-RELATION BETWEEN EDDCATION AND OCCUPATION 
The respondents father (1st generation), respondents 
(Second generation), and respondents son (third generation) 
education level and their main occupation was co-related in 
order to find out whether there exists, relation, if any, 
between the educational level and the occupation they pursued. 
Educational Standard of Name of father Number of fathers 
Respondents father father engaged engaged in 
Traditional Non Traditional 
occupation occupation 
Illiterate 21 9 
Primary school 7 9 
Middle school 3 9 
High School 0 0 
Intermediate 0 1 
(Table 16) Showing Co-relation between educational level and 
occupation among the member of first generation). 
From the data contained in the table (16) it is obvious 
that educational level of the member of first generation is 
substantially low. All but one fall within the lower bracket of 
educational level. In other words, the level of educational 
attainment 'fathers generation -, is quite low. In effect, no 
definite relation occurs between educational level and 
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occupation. Even then if the person, who has studied upto 
Intermediate level IS to'beconsidered to provide any indication, 
it can be said that increase in educational level is positively 
related with occupation. 
Educational Standard Number of Number of Respondent 
of the respondent Respondents engaged engaged in 
in Traditional Non-Traditional 
occupation occupation 
Illiterate 9 9 
Primary school 6 8 
Middle School 5 4 
High School 1 4 
Intermediate 0 2 
Graduation 0 1 
Post Graduation 0 1 
TOTAL 21 29 
(Table 17) showing co-relation between Respondents 
educational level and occupation) 
From the table (17). it is evident that there has been a 
perceptible shift from traditional occupation to non 
traditional occupation with the rise in educational level. Thus 
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it can be said that education and occupation are positively 
co-related. 
Educational level of 
Respondent's son 
















Note : (In this table, Co-relation between educational level 
and the nature of occupation of only those sons have been 
shown who are gainfully employed). 
From the table( 18 ; , i t is >.-lear that data contained in it, 
confirm the previous findings, that is^education and occupation 
are positively corelated. 
145 
MIGRATION AND MOBILITY 
Migration to cities &. towns from the rural areas as well 
as from one city or towns to others provides new avenues to 
individuals for change of occupation and a particular style of 
life marked with secular social living against the ascriptive 
ranking of caste system. During the last decades^ the process of 
migration has been very much enhanced because of the prevalent 
poverty,unavailability of occupational opportunities, and various 
adverse conditions. As a result individuals, including the 
depressed groups, have rushed to cities and towns in search o<^  
better jobs. With this background in mind the respondents were 
asked to tell, if any of his family members had migrated to 
other place in search of livelihood. The responses of this 
question has been shown in the following table. 
State if any member Number of Percentage 
of your family have Respondents 
migrated to other place 
Yes 8 16 
No 42 84 
TOTAL 50 lot) 
T a b l e No. : (19) 
146 
The data contained in the table (19) show that in 16% 
cases there has been migration, to other places in search of 
better opportunities. In majority of the cases^ there has been 
no migration,>T.his is .it appears ^ to me because of the fact that 
the city Gorakhpur, provide ample occupational opportunities to 
its members. 
Nature of occupation Number of Percentage 
of Migrated person persons 
Traditional 3 6 
Non traditional 5 10 
8 16 
Table : (20) 
The data contained in table No. (20) show that out of 
16% migrated people^ 10% were engaged in Non-traditional and 
remaining 6% in traditional occupation. 
Thus, from the foregoing discussion it is clear that 
migration is not working as a potent factor in bringing about 
occupational diversification among Muslim scavengers of 
Gorakhpur city. 
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CHANGES IN EC0NCT4IC ACTIVITY 
The scavengers of the Gorakhpur city had, in the past, 
dependend upon only Jajmani system and salaried municipal 
employment for their survival. The city had been divided among 
different scavengers families for the purpose of sweeping and 
removing refuse. Each family had been serving a certain number 
offamilies since time immemorial and from one generation to 
other. The Jajman compensated his scaver^ er-for their work through 
periodical payment in cash and kind. 
In this economic pursuit- the meribers of families 
collectively Joined hand in traditional occupation- and 
vocational activities. The women played a significant role in 
economic activities of the family. She had many roles. She 
looked after the children, cooked for family members and 
arranged for marketing of daily requirements like food stuffs, 
cloths etc. On hereditary basis women had been attached to 
higher and lower caste families, to whom they provided daily 
services by way of removing night soil and sweeping fijthy area 
and in return, she received a fixed amount on monthly basis. 
Grown up boys and girls helped their parents by looking after 
the young children while their parents were engaged in domestic 
148 
and other important duties.in scavenger's families, the children 
are of great assistance during the early age. In scavenger's 
families, the children began to do misellaneous jobs from early 
age and effectively assisted their parents in traditional work. 
However, as a result of the introduction of secular 
government based on adult franchise as political system, so 
that masses may take part in decision making process and share 
the power structure, and various social welfare, and 
developmental programmes, social transformation is in offing. 
Now status and roles are based on achievement, merit 
qualification and training rather than ascriptive criteria. 
Consequent to these developments, many competent membersof the 
scavenging community joined secular jobs. This is an 
significant departure from their earlier position when they 
were not allowed to take up occupation other than their own. 
There has also been significant decline in the number of women 
who were pursuing the profession of sweeping and cleaning not 
only at private houses but even in the government 
establishments. They now stay at home to look after the daily 
home affairs. They send their children to school in order to 
equip them with modern education. These developments clearly 
points towards the changes that are taking place in their 
economic activities. 
149 
CHANGES IN FAMILY STROCTURE 
Types of the families of the Respondents 
Type of family No.of %age 
Respondent 
Joint family 31 62 
Nuclear family 19 38 
TOTAL ,50 loo 
Table (21) 
From table (21) it is clear that majority (62%) of 
the Muslim scavengers live in joint families which consist 
of husband, wife, children and other dependents. The 
dependents, sometimes, include their own parents and minor 
siblings. Sometimes, grownup sons also live with their 
parents along with their wives and children. Through 
observation and the interaction with respondents during the 
course of survey, it has been found that recently a 
significant change has occured in the nature of family and 
the group under examination have started adopting the 
nuclear families comprising of the husband, wife and their 
minor children. This has been substantiated by table (21) 
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which shows that 33% of the families are of nuclear types. 
The reasons which are contributing to this change are mainly 
as put bellow: 
1) Conflict of values between the parents and their 
children and also between mother-inlaws and daughter 
in-laws. 
2) Young wives want to lead independent life. 
3) Lack of proper and adequate accomodation in the 
parental home. 
LIFE STYLE 
As indicated by case (1) as well as the observation 
made during the survey it was found that with the changing 
socio-economic conditions in Indian society, significant 
changes have occured in the life style of the Muslim 
scavengers of the city. For instance, most of the houses 
have kerosene stoves, gas stoves. Fans and other amenities 
of modern living. In some houses . sofa sets, and cooler were 
found. Fancy dresses and shoes have added elements of 
modernity in their outlook. In some houses kitchen 
arrangements and the number and types of vessels and 
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utensils used bear similarity with those of the other 
groups. Radios.Tape-recorder, T.V., and news paper are to be 
found in many of the houses. A few houses have scooter and 
Motorcycle. A good number of them own sewing machine. A few 
decades ago, the scavengers did not use ornaments made of 
silver and gold. Now costly ornaments are used by the women 
of the community. The women used ornaments for head, ears, 
nose, wrist, and foot. 
CHANGES IN RELIGIOUS ATTITUDE 
Sometimes back, Muslim Scavengers, like their Hindu 
Counter part, were considerd as untouchable not only by the 
Hindus but Muslim also maintained distance from them. They 
were not allowed to enter into mosque. Like wise dining 
relations with other section of Muslimsalso did not exist . 
However, the field survey conducted among them for the 
purpose of present study clearly reveal ed that their entry 
into mosque, at present, is not restricted. They offer Namaz 
1. Ansari, Ghaus : Muslim caste in Uttar Pradesh; A study of 
culture contact, pub. by the ethnographic 
and folk culture society Lucknow, 1960, 
p.50. 
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in Mosque along with member of other Muslim groups. They do 
not realise any sort of discrimination in Mosque. 
Punctuality in Namaz 













Table No. 22 
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Table (22) shows that a sizable proportion of the 
respondents offered Namaz regularly as against 4% 
respondents who did not offer Namaz at all. Majority of them 
(74%) offered Namaz occasionally i.e. on the day of Edul 
Fitra, Edul Azha, and Friday. Apart from this as indicated 
by all the case histories, most of the members of the 
community are sending their wards to near by Madarasa 
(religious school) to receive theological knowledge. Also, 
all the case histories clearly show that their dining 
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have been established with other Muslim groups beyond doubt. 
Therefore, it can be said that the religious status of the 
community has profoundly improved over a period time. 
EFFORTS FOR CHANGE 
The scavengers, since time immemorial, were accorded 
a very low position in society on account of their 
occupation and consequent life style. They were considered 
as polluted and untouchables. With the various changes 
occuring in the political, economic and social conditions in 
India, there have been remarkable improvement in their 
social status. This social change can well be attributed to 
the availability of education, change in their occupational 
pattern, rise in income and a strong desire among them to go 
up in the social ladder. This can be understood from the 
various attempts that scavengers have taken to improve their 
social position. As indicated by case (1), case (3) and 
through observation and interaction with respondent during 
survey, it is clear that the educated representatives of 
this community, a few years back, met together in an attempt 
to raise their status. A few of them while addressing the 
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gathering stressed that they were despised and treated 
contemptuously because they removed night soil, engaged in 
other menial jobs and led an unclean and unhygenic life. 
They impressed upon them to lead a clean life, wear clean 
cloths take bath and take to modern as well as religious 
educations. In consequence to these appeals and a strong 
desire among the members to go up in the social hierarchy, a 
considerable proportion of the community members have given 
up their traditional occupation and taken up 
clean-occupations such as teaching, clerical jobs, skilled 
and semi-skilled occupations. Apart from this, the educated 
member of the community disallowed their women folk from 
sweeping, cleaning and removing night soil. 
Due to changes in their occupational structure and 
improving materialistic conditions, appreciable changes can 
be traced in their life styles also. For instance: many of 
the houses, today, have been equiped with modern gadgets 
such as gas stoves fans, cooler, sofa sets, scooter, T.V., 
Radio, Tape recorder and sewing machine etc. Fancy dresses 
and shoes have added elements of modernity to their out 
look. This has substantially reduced dissimilarities between 
them and rest of the society. 
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In addition to these changes, nvodern education is 
playing the key role in their effort to improve their social 
position. They have made conscious efforts to supplant their 
traditional religious attributes with those of the other 
higher caste groups Muslims in way of emulating the specific 
religious forms of the later. 
They have made remarkable changes in their rites and 
rituals. For example^the custom of Shaking of bamboo fixed 
in the courtyard of the bride's house at the time of 
marriage, walking on baskets numbering five by the bride 
grooms with the scarf of the bride tied with the cloth of 
the groom, the custom of wearing yellow Dhoti, and 
performing Arti have been completely discarded. The custom of 
applying vermillion is just partially existing. 
Their domestic ceremonies have been increasingly 
modelled upon the domestic ceremonies of the higher castes. 
The practice of getting married atanearlyage has been got rid 
off. Wedding cards are distributed at the time of marriage 
and the groom wearing Sherwani goes to the brides house on 
horse back with music band, colourful lights and crackers 
accompanied by Barati. It is to be noted that 
educated.maT±)ers of the community celebrate birth day of 
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their children. Recently the Muslim scavengers of Gorakhpur 
made a successful endeavour in claiming the title of 'Sheik 
Halalkhor' who were previously known as Mehtar. Now they 
write their names begining with title 'Sheikh' and are thus 
trying to represent one of Ashraf groups of Muslim social 
organization who are accorded very high status and prestige. 
This is of great sociological relevance in the sense that it 




CONCLDSION AND SUMMARY 
Traditionally in India status, occupation and life 
style of individuals were associated with birth and other 
ascriptive criteria. This also percolated into the life of 
other religious communities even not sparing the Muslims 
who, theoretically, are antithetical to any distinction 
among its followers. When social imbalances characterise a 
society it is natural that there is always an inclination 
for social mobility among individuals. The very fact that 
some section of the population have been conffered with 
certain privileges and others deprived of them, creates an 
urge among the deprived ox>ee. to acquire ^hat they have been 
deprived of. Since the position* are valued either for 
economic, political or social reasons the modes adopted by 
the individuals to obtain them could be along any of these 
dimensions. 
Indian society underwent significant level of change 
during the British rule-both at philosophical and structural 
levels. Industralization, urbanization and bureaucratic form 
of government provided ample opportunities for the 
individuals to move upward in society by opening up a number 
of new occupations. Since new occupations had no prior caste 
affiliation, access to them was caste-free and much easier. 
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The independence yave further impetus to these 
modernizincj forces. Various leyislations were enacted 
to ensure that the weaker sections are safeyuarded 
adequately. Besides, these various welfare proyrammes 
and other schemes were launched by the central as well 
as state yovernments to ameliorate the condition of 
the weaker sections. Under these circumstances it was 
natural that the weaker sections would endeavour to 
enhance their social status. It was at this backdrop 
that the present study entitled "Mobility patterns 
amony the Muslim scavenyers : A case study of 
Gorakhpur" was conducted. 
The data concerning the present study was 
collected in two phases. In the first phase, a list of 
various localities where Muslim scavenyers reside, was 
prepared. Amony these localities Ahmed Nayar was 
finally chosen for various reasons. Firstly, it is a 
newly populated colony where people from the various 
other localities of the city have come to reside. 
Secondly, its population is sizeable, comprising of 
about two hundred households. Thirdly, since it is a 
new colony, people pursuiny different occupations with 
various level of income have been found. 
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in the second phase of the data collection, the head 
of the every fourth household was consulted and requested to 
furnish informations in accordance with the questions 
contained in questionnaire schedule. Besides this method, a 
specific kind of observation was made throughout the study 
to find out their dress patterns^ house furnishing life 
style, rites and rituals, and various utensils used byLhem. 
Some of the respondents explicit and comprehensive case 
histories have also been prepared. 
The present study was conducted mainly, with a view 
to explore and understand about the relation between 
occupation and social mobility, increase in educational 
level and social mobility, migration and social mobility and 
change in family structure, economic activities, religious 
attitude, life style and efforts for social change to show 
the extent of social mobility among Muslim scavengers. 
The study began with the assumptions that (a) there 
has been an upward mobility in regards to occupation and 
education among the Muslim scavengers, (b) with the increase 
in educational level, the income increases and social 
mobility also increases. 
